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WAS JESUS GOob?

HOW CAME HE TO BE WORSHIPPED?

Jesus of Nazareth, a man approved of God, ameng v o -~ SAINT Pros,
To us there s but one God, the Father, — Saivt avi.

1ascend wnto my Father aund your Father, and unte my God and your
Godu == Jrsos,

Jeaus Christ belonged 1a the trie race of praphets One man was tiie to
o you and wes He saw that God mearnates sl me e, and
rmore goes forth anew to take possession of -l woeld  He sand, e this
jubilee o?ml»]inw cmotion. “Lan davine, Throogh me God acts | through
we, speaks. Would fou see God, see me. or see thee, when thou alwo
thivkest ax [ now think.” The understanding caught thes logh chant from
the poet’s Tips, and <aud inthe next age : This was Jehovab cone down
out of heaven. Dwill kil yow i you say he vas aman.” The idioms of his
Janguage and the figures of his thetore have usurped the place of his truth;
and churches are not built on his prneiples, but on his tropes, Chusfianity
Decomes a Mythus, as the poetic teaching of Greece and of Egypt before, —
Emeksos.

DaNvies you to a consideration - I hope it will he a
very candid consideration - - of the questions, Was Jesus
God ¥ wnd, How did e come to be worshipped as God 2

The impression scems Lo e quite common that fo
regard Jesus as nob (}ml,’but as woman, s to degrade and
dishonor him,

I think, on the contrary, that it is to 1ift him into truer
and really greater honor.  For — did you never think of
it? —u God pinched and compressed into the limit of
our finite humanity becomes thereby of necessity a very
weagre and small God.  Jesus, born as a babe, and in a

“few years dying; during Lis boyhood growing in knowl-
«dge as you and Ido; after he was a man sometimes
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disappointed ; trying to accomplish ends, and again and
again failing becanse of opposition; declaring that there
were some things that he did not know,— furnishes a
picture of & God so meagre, so inadequate, so like the
little gods that the heathen believe in, that we instine-
tively push it, aside, and demand Tor our worship some-
thing simply infinitely higher and larger, lifted wholly
out of the category of this finiteness.

Jesus as a mon commands the honor and homage of
all the world.  None can look upon him without feeling
the beauty, the greatness, the essential divineness of lis
Jife.  But clothe him in the garments of deity, and how
quickly does his greatness disappear! You have put
upon hiw robes a thousand times too lurge for any pos-
sible finite being.  Thus, however good your intention,
you really but mock him.  How much greatergis the
Lionor done him by pushing aside all this childish folly,
this ceclesiastical and theolog fiction of the ages, and
letting him stand up in the strength and winning grace
of his incomparable manhood !

But not. only do we wost honor Jesus by aceepting him
as just what he claimed to be, a brother man to all of
us, but I think that thus also we bring Lim closor te oar
hwmanity, and make him far more helpful 1o us all as
an example, as a4 guide, as an inspirer m life, than he can
possibly be when thonght of as a deity. How can a
deity be an example to us? We are not deities. God
cannot siny how, then, can God’s example of sinlessuess

Delp us in our sin? - God canmot be tempted ; how, then,
can his example in resisting the tempter help us in our
temptation 2 Bub a man, who has been tempted as we
are, wl&o has suffered as we sulter, and yet who has over-
come, and out of it all has risen up into obedience and
purity and peace, —such a one can be an example and
au inspiration to all men.
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“Since he is mortal, even as am I,

And yet so Godlike, may not. 1 eontrol
thly nature, and lift ap my soul
s onr perfect standard, i 1 try 7

“1 hold that he stands nearer to all men,
And fills a Ligher and more userul plack,

So, then T think that not only lovalty to truth, hut
also reverence toward Jesus and desive to mahe his Iife
practically serviceable to men, unite to arge the impor-
tance of the inquiry which we have before us.

Tu endeavoring to find an answer to our question, Was
Jasus God # 1 shall interrogate: (1) Reason, or Common
Nense; (2) The Bible; (3) History, Secular und Chureh;
and (4) T shall endeavor to find the rea/ origin ol the
{dea that Jesus was God.

1. Iirst, then, what does calm, unbiassed reason have

to say upon this subject, judging on general principles
aud frowm the nature of the case ?

1 we could only strip ourselves of our conventional
habits of thought wnd the influence of carly education,
I apprehond we should require hut a very short time io
arrive at a conclusion,  Familiwity with an idea has
great power to Dlind us to its strangeness, its absurdity,
is inherent ineredibility.  Many an idea which, eould it
come to our minds freshiy and for the first time, would
seem unworthy even of consideration, may be carried in
a mind which has become familiar with it from ehildhood
without a perception at all of its irrational and essentially
absurd character.

So T ween it is with this idea of the infinite aud eter-
nal God, who inhabits all worlds and holds all power in
his hands, “whom the heaven of heavens caunot con-
tain,” coming to this little world of ours, being born as
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a babe, living in a human body for thirty-three years or
s0, and dying upon a or, Surely it would seem as if
the very statcment of the idea wonld, to any rational
mind, carry its own refutation,

And it does carry its own refutation, instantly, when-
ever we sec it in any form in which we can judge of it
without bias; as, for example, when we see essentially
the saume thing in connection with other religions, outside
of onr own.

Go back to the days of the old Roman Empire, and
you find the Roman people declaring their emperors to
be gods, and worshipping them. What do you do? You
turn away, pronouncing it superstition and folly.

Go among the various peoples of central and eastern
Asia, where Buddhism prevails, and you find men there
to-day worshipping Buddha as God, just as Orthodos
Christians worship Jesus. v

Go among the Brahmans of Tndia, and they will tell
you that God has been incarnate in ithe world, but it
was in their indu Krishna.

Go to Thibet, and there you will be told that every one
of their Grand Llamas is a special incarnation of God.

Do you believe these people?  Certainly not. yYet
they all present to you what seems tp them strong evi-
dence for what they affirm. To you it seems no evidence
at all. Now turn round and preseut to them your rea.
sous for your belief that Jesus was God, and it will seem
to them no evidence at all.  Yet you accept it. What is
the explanation ? This: each has heen educated from
childhood into- his own beliel, and so he does not see
the absurdity of it. But when he comes to see the very

~same (thing in a different dress and under other circum-
stances, its unreasonableness at once comes to view.

It is worth our while to ask ourselves this question:
If so astonishing an event did really happen on our earth
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nineteen hundred yewrs ago as the spdeial” ahd’ epéonal
residence here for thirty or loxty years of the infinite
and eternal God, —an eveut, if true, the most astohish-
ing that it is possible to conecive; an eveny beside whick
the lives and careers ol an Alexander, a Camar, a Ma-
homet, o Gharlemague, a Napoleon, wnd » Washington,
all combined, are as nothing, — I say, if such an event
actually did occur, how does it happen that so little
comparatively has come of it ?

Grant that Chuistianity has resulted; yot Christianity,
even when 1t has had eighteen hundred years of time
given it in which to grow and expand, is not yet the
predominant religion of the world.  Buddhism has a still
wore numerous following, while two or three other reli-
gions are not very far belind. Now, to say the least,
this wonld seem a marvgl, that the veligion which the
infinite God himsdl had come down wnd lived on earth
a third of a ceutury on purpose to found should still,
after almost two thousand years, be second in number of
adherents to Buddhism, fonnded by a mere mau, and not
very greatly in advance of Molanunedanism, founded
also by a man,

Bite, filrthermore, as we inquire into this matter of the
coming of God toglive and die as & human being upon
the earth, we discover that guite as strange a part of it
as anything was the object that he is said to have had
in view in thus coming,  When people tell us that the
Alwighty did thus come to our world, what object do
they say he had in so doing? They tell us that his
object was to save the hwman race from. perdition in an
eternal hell. Well, has he saved the race from that
nell? How large a proportion of the race has his goming
resulted in saving ?

Our Orthodox friends, with their theological views,
find themselves obliged to make the proportion very
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small, — possibly one-fiftieth part of all who have lived
on the carth from the creation up to this time, ox possi-
bly vne-tenth 3 I suppose few would put the proportion
Ligher than one-tenth.  But, now, this is all very strange.
You can hardly call an effort a suceess which succeeds in
accomplishing only one-tenth of what it aimed to accom-
plish. So, then, the Almighty was not suceessful. Thus
it would scem. 1 do not see how to escape the conclu-
sion.  Moreover, it scems a very singular proceeding, to
sity the least, that o God of inlinite power and wisdom
and Jove should have ¢reated an eternal hell, should have
decreed that every being who sinned should go there,
and then deliberately should have peopled the earth with
a race of beings whom he knew would sin.  Nor does it
seem any less singular or unreasonable when we are told
that to try to remedy matters he afterwards came him-
sell to the earth as a human being, and suffered und
died, and as a result suceceded in saving, say, one in ten

of the race.

No, friends, Jook at it how we will; the idea that the
infinite, eternal, and all-wise God, who made the heavens
and the earth, “in whom there is no variableness nor
shudow ol turning,” hus at some time come to vur wousld
and assumed « special human body, in the person of the
great Teacher of Nazareth or of any other human being,
for the purpose of saving the race from some supposed
perdition, or for any other purpose, need only to be cau-
didly and fairly looked at, as it scems to me at least, to
appear to the very last degree unreasonable. 1t is one
of those things which we can but marvel should be be-
lieved by any intelligent person, and which would not be
believed by any intelligent person except for the fact
that people are taught it when they are children, too
young to perceive how utterly irrational it is.

1L I proceed now, in the second place, to interrogate
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the Bible, and see what ¢ has to teach. I cannot, of
course, touch all the arguments or all the seripture pas-
sages supposed to bear upon this subjeet. 1 shall® try,
however, to pass by nothing that is vital to the question
at issue.

Let us ]quk first for a moment at the Odd Testamaent.
It is elaimed that there are Ol Testament predictions
of Jesus which prove that he was God; but scholarship
is more and more showing that these claims are withont
foundation. By far the most clear and weighty of these
so-called predictions is that found in Isaiah ix. 6. 1t
reads in our Common Version: « Unto us a child is born,
unto us a son is given; the government shall be upon
his shoulder; and his name shall he Wonderful, Coun-
sellor, the Mighly God, the Everlusting Father, the
Prince of Peace”

Concerning this I;u,ssugg two things are to be observed.
First, there is no reuson whatever to believe that the
prophet had Jesus in mind in uttering it, but much
reason to believe the contrary. Second, the highest
scholarship shows that our Iinglish version gives a faulty
translation of the Hebrew, and that a correet translation
madeas the passage deseriptive, not of an incarnate deity,
but simply of a human king. The words in the passage
which seem to indicate deity are “Mighty God” and
“Tverlasting Father;” but the best scholars, even in
Orthodox ranks, leave thebe words out, and give us others
in their place which refer plainly to a man. Instead
of “Mighty God,” Dr. Briggs gives us as the correct
translation “ divine hero,”” and instead of “Bverlasting
Father,” ¢« distributer of spoils.” President Harper gives
ns as the true renderings ““a god of a hero,” or “g very
great hero,” and “distributer of spoils.”  Professor
Robertson Smith, of England, agrees with these render-
ings, as do the greatest European scholars, sugh as Dr.
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Kuenen. Suys Robertson Smith, “Isaiah’s ideal is only
the perfect performance of the ordinary duties of mon-
archiy.”  Thus fades away the pussage whicl is by far
the strongest quoted from the Old Testament in support
of the deity of Jesus.

Tet us come now to the New Testament. Tt is some-
times elaitaed that Jesus must have been Goil because of
the stories of Tns miraculous birth found in the opening
chapters of Matthew and Luke.  Ts this claim well
founded? T reply: First, even if we grant that these
miraculous birth stories are historically true, they do not,
prove the deity of Jesus. They show that his nature
was extraordinary, and perhaps superhnman, but they
do ot take hineout of the vealm of the created and the
linite.  They carry no necessary implication that he
ated and omnipotent God, but rather the

was the unerc
opposite.

Secondly, and still more impo
bear evidence of heing legendary, not historie. They are
found only in Matthew and Luke; they are not found in
Muark, which is almost certainly the oldest Gospel. This
fact is suspicious. It suggests for them a probably late
origin, after the completion of Mark. Quitg as suspi-
cious, too, is the fact that Jesus himsell never refers to
any such miraculous hirth; and nobody during his life-
time scems to have known anything of it.  1f God, and
not man, was his father, and *il" his birth was heralded
by angels and attended by iiraculous presences, why
were his brothers and relatives so long in believing on
him?  Even his own mother seems not to have known
of the story that he had vo human father, for she repre-
sents Joseph as his father. When the twelve-year-old
boy is Tost in the Temple, and Mary and Joseph find him,
she says to Jesus, “Thy father Joseph and I have
sought thee sorrowing.”

7 m?, these bivth stord
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These miraculous birth stories secm to be simply a
legendary aceretion that gathered about the history of
Jesus long after his death, and subsequent, as I have
said, to the compilation of the Gospel of Mark. The
Gospels were slow in coming into existence.  Fora long
time there were no written records of the great teacher.
As time’ passed away, and his fnpressive figure faded
into the distance of years, one and another of his follow-
ers wrote down what they could remember of his words
and deeds. Then began the process of gathering together
these precious memorabilia.  "We get traces ol various
compilings and editings, the final results of which were
our Gospels, Mark, Matthew, and TLuke. Dut forty,
sixty, eighty years had elapsed. 1t is not strange that
by this time a legendary element should have crept
in.

Legends have growmup around nearly all other great
men of the pasf] especially great religions leaders, — as
Buddha, Zoroaster, Mahomet, and Moses. Why should
they not around Jesus?  Especially i= there a tendency
to associate the miraculous with che &tk of the great.
Buddha was born of a virgin; so was IFo-li, the ancient
foyundey of the Chinese Paradise. Zoroaster was miracus
lously conceived. Romulus, the founder of Rome, was
son of the god Mars. Alexander the Great had a human
mother, but his father was the god Jupiter. Ciesar was
called the son of the goddess Venus.  There is nothing
strange, therefore, that similar legends of a miraculous
birth should have attached themselves to Jesus, or that
some of them should have crept into the accounts of him
that have come down to us. Bub can any one fail to sce
that such stories no more prove the deity of Jesus than
they do the deity of Cwsar, or Alexander, or Zoroaster,
or Buddha ?

Turning now from the legendary to the historic parts
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of the Gospels, what do we find there regarding the
question before us?

Grant, for the sake of argument,— though T do not
grant this in fact, — that there are two, or three, or four,
or even six passages in the biographies of Jesus which
seem, on the face of them and isolated from their set-
tings, to teach that e was God.  Shall we let them out-
weigh the fuet, no more to be evaded than the sun at
midday is to be evaded, that the entire New Testament,
from beginning to end, in every discourse and every act
of Jesus, in the whole story of his life, and in every
exposition of Christian doctrine made by the apostles,
declares, or else necessarily implies, that Jesus was infe-
rior to God, and was not himself God? If Jesus had
been God, and had been known to be such by the writers
of the biographies we have of him, we should expect the
fact, so transcendent in its importance, to have been
made clear and unmistakable everywliere from first to
last, and not to rest for proof upon, to say the most, halt
a dozen passages, every onc of them, moreover, capable
of being interpreted in such a way as to lose all value
as proof.

It will certainly be a marvellous thing if Abraham
Lincoln shall go down to coming ages having no elear
evidence of the fact that he was President of the United
States during the War of the Rebellion, coupled with his
name in the histories of his life and time that shall be
preserved.  Yet this would not be a hundredth part so
marvellous or so unaccountable as that the supreme God
of the universe should incarnate himself in Jesus of
Nazareth, or in any other human being, and dwell on the
varth thirty-three years on purpose to make himself and
his salvition known to men, and then should allow the
histories of the time and the biographies of the man in
whom he had incarnated himself to be so written as to
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convey to future ages no clear indication of what he had
done, — indeed, to be so written as to convince a-large
proportion of the ablest scholars and most intelligent
minds of the world that no such special inearnation had
ever taken place.

But let’us look cavefully at the biographies and see
just how they do represent Jesus.

The narratives of the life of Jesus that we possess
are four in number, — Matthew, Mark, Luke, and John.
Of these the first three, called the Synoptic Gospels, are
regarded by almost all the reliable crities as much more
certainly authentic than the Kourth. Indeed, a large
number of the most eminent biblical scholars have long
entertained grave doubts as to whether the Fourth Gospel
came from the pen of John, or any disciple ; and many
go as far as to affirm tha? the evidence is irresistible that
it did not. ’

Now, Jesus in the first three, — the most aathentic of
the Gospels, — certainly never says that he 4s (o ; but,
on the contrary, he does over and over again say what is
at least equivalent to the declaration thut he is no# God.

JLven going forward and adding the Fourth Gospel, it
is essentially the same. So far as T know, there are only
two passages purpbrting to come from the lips of Jesus
even in this Gospel which are ever quoted in proof of his
supreme deity. One of ¢hese is, “I and my Father are
one.” But this he sufficiently explains when he after-
wards prays for his disciples that “they may be one
even as we are.” Certainly we can find no proof that
Jesus was God in a passage which simply says that
he and God are one in the same sense in which he prays
that his diseiples may be one.

The other passage sometimes quoted from this Gospel
in proof that Jesus represented himself as God is, “ He
that hath seen me hath seen the Father.” But does this
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teach that Jesus is God? Surely not; for, mark, it
teaches that if Jesus is God at all, he is God 2he Futher.
But not even our stanchest Trinitarian friends hold
that Jesns was God ¢he Fuather. The passage evidently
intends to teach that in Jesus was seen, in a certain
spiritual sense, the image, or likeness, or representation,
of God’s natuve and character, just as it is a very cowm-
mon thing for us all to say of a boy, “If you have seen
him, you have seen his father,” or of a family of chil-
dren, ¢ Tf you have scen one, you have seen all.” Pre-
cisely thus those who had seen Jesus had seen God, his
Father and ours, shining out as it were through him, in
his love, his purity, his truth, all the beauty and excel-
lency and divineness of his character. Hence the deep
and beautiful significance of his saying, «“ He that hath
seen me hath seen the Father,” v

These two passages, I suy, are the only passages in all
the Gospels which, so far as T know, are ever quoted as
declarations by Jesus himself of his supreme deity; and
yet neither of them, as we see when we come to look
cavefully, teaches anything of the kind. Whereas the
declarations from the lips of Jesus to the effect that lLe
was not God are numerous in all four of the Gospels.
Among them are such passages as these: « My Father is
greater than I,” «I can of mine own self do nothing,”
“The words which 1 speak umto you, I speak not of
myself, but the Father that dwelleth in me [as he dwells
in all his human children] he doeth the works,” “My
meat is to do the will [not of myself, but] of Aim that
sent me,” © Of that day and that hour knoweth no man,
no, not the angels which are in heaven, neither the Son,
but thé Father.” Can God say of himself that there are
some things which he does not know ? «Why ecallest
thou me good ? There is none good but one, that is God.”
Could God have said that? «1I ascend unto my Father



WS JESUS GoD? 15

and your Father, to my God and your God.” Could God
have said that ?

We see, too, that Jesus counstantly prays to anothier as
God, teaches his disciples to pray to that other and nog
to himself, and nowhere does he teach or intimate that
he is a being to whom any one is to pray,*now or in any
coming time. Surcly this is all very marvellous, if le
was deity!

Nor is this all. When a youth, we find him spoken of
as “increasing in wisdom and stature, and in favor with
God and men.”  Bub ean God increase in wisdom 2 Can
it be said of God that he inereases in favor with him-
self ? ‘When the young prophiet sets out upou his publie
lifework, we tind one of his first experiences represented
as being that of aJong and very severe temptation : the
devil tempts him by offeging him, among other things, all
the kingdoms of #his world., Dut can God be tempted ?
Especially can he be tempted by the devil with an offer
of the petty kingdoms of this world when all worlds are
already his own?  We find Jesus olways mingling with
men as himself a man.,  He suffers as others suffer, He
weeps as others weep.  He is disappointed as others are
di%appoihted, —as, for example, when hLe comes to the
fig-tree expecting gto find figs, and finds none.  But can
God be disappoiuted 2 Jesus has his hours of discour-
agement and gloom as pther men have. Tor example,
on the eross he exelaims in agony, “My God, my God,
why hast thou forsaken me ?”  But can God be discour-
aged? Can God forsake himself? If Jesus had been
God, would not such language have been mere pretence
‘Nay, would it not have been out and out deception ¥

Is 1t said that at least the miracles’of Jesus prgve him
to have been God? I reply, the Bible represents man as
working miracles. Elijuh and Elisha go so far as even
to raise the dead.
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No, friends, whatever else Jesus may have claimed, if
the Synoptic Gospels are true, he did not claim to be
God. Nor do the Gospels make such a claim for him.
Everywhere in their pages he is portrayed as a man, a
brother of all other men, and a child of the infinite
Father, as allcother men are. .

It is plain, too, that the disciples of Jesus did not
believe him to be God. For note: if he really was the
Almighty Jehovah, and if Lis disciples really regarded
him as such, there must have been some particular time
when they first found out this startling and stupendous
fact. And when they found it out, it must have pro-
duced in them, one and all, feelings of the most over-
whelming amazement and awe ; and from that hour their
conduet toward him must have been utterly changed, and
they must have shown in every get and word their feeling
of humility and homage in his presence.

But as we examine the accounts that have been
handed down to us, what do we find? Any record of
such a discovery made by them at any time? None.
Any sign of such changed conduet toward Jesus ? None
whatever. They all continue to treat him to the end
with the familiarity of a fellow-man, and give no intima-
tion that they even dream that he ispther than human.
At one time Peter took occasion to rebuke Jesus. Does
this look as if then he thought him God, the Almighty ?
In the Garden of Gethsemane all the disciples forsook
Jesus and fled. Does this indicate that they had yet
found out that he was the Supreme Jehovah ?  During
the trial of Jesus, Peter denied him. Would he have
done s0 if he had thought him omnipotent ? T{e would
not hage denied Ciwesar at Rome. How, then, could he
have denied one whom he believed to be more powerful
than a thousand Ceesars ¥ At the sepulchre the disciples
wept, disconsolate, believing that their leader’s cause
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had failed, and that all their hopes were blighted. This
surely shows they had not yet found out that he was
God.  When, then, did they find it out? .

Was it after the resurrection 2 There is no record or
sign of its occurring then. On the contrary, the accounts
represent the disciples as continuing their former familiar
manner of intercourse with Jesus up to the very morn-
ing of the ascension. Indeed, their conversation with
him on that very morning does not differ at all in char-
acter from those of eurlier times. Nor is there any sign
even on the Day of Pentecost that they had yet made
the stupendous discovery, 1f at that time they had been
possessed of this astounding knowledge, do you think it
would have been possible for Peter so to hide it and so
to dissimulate before the people as to have coolly begun
hig sermon on that great,occasion, “Jesus of Nazareth,
a mun approved #f God among you, by miracles and
wonders and signs, which God did by him”? Nor is
there any account or indication of this knowledge ever
coming to thew at all.

Now, is such an amazing omission for one moment
credible ?  Could we not more easily account for the
ontission®*from the Gospels of anything else whatever
than the omission ¢f the record or announcement of an
event which, if true, was beyond comparison the most
important in the world’y whole history ?

Let us now leave the Gospels and pass to the Acts
and Epistles, and sce if here we can discover any evi-
dence that the apostles believed Jesus to have been God.
What do we find in these books? We find still Christ
spoken of as a created and subordinate being. True, he
is often referred to in very exalted terms. It iy plain
that as the years went by he became lifted up in the
minds of his followers to a great height, and surrounded
[with a very splendid halo of idealization. Evidently the
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exceedingly mystical Logos doctrine of the time had
come to some extent into the minds of some of them, —
at Jeast the author of the Fourth Gospel, —and the gen-
eral philosophical and veligious thought of the age, which
was mystical, and which tended to wipe out the line be-
tween the himan and the superhuman, between men
and gods, — evidently all had had its effeet in cansing
the apostles to portray Jesus, certainly not as God, but
sometimes as a being whom we, with our sober, scientific,
less imaginative, less dreamy, more clear-thinking minds
find some diflicully in putting always in the category of
the human, But this is as far as we ean go. This
said, all is said. Mo claim these occasionally idealized
and more or less mystical representations of Jesus as
proof that he was God, or that the apostles thought he
was God, would be utterly ypwarrantable, as will be
seen clearly by simply rveferring to.a few of the large
number of declarations which are not entangled in any
wmysticism, but which are clear, cleau-cut, unmistakable.
“Him hath God ordained,” ¢ him hath God sct forth,”
“him hath God raised up,” is the constant burden of
apostolic teaching. God was over him, guiding him,
inspiring him, helping him, giving him widdom and
power. 'This is the constant represenfation.  How many
times do the apostles designate the Almighty as the God
as well as the Father of Jesus Christ! Saint Paul says,
“There is one God, and one mediator between God and
man, the muen Christ Jesus.”  Saint John says, “God
loved us and sent his son to be a propitiation,” cte.
How misleading are such words as these, if that son was
himself God ! What deception am 1 guilty of if I say,
“1 sept my son,” meaning I went myself’!

That old passage in 1 Johu, ¢ Therc are three that bear
record in heaven, the Yuther, the Word, and the Holy
Ghost, and these three are one,” — a passage which far
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more than any other has been the corner-stone of the
doetrine of the Trinity, — is now universally cast out
spurious, there being no longer even a shadow of a reu-
son for believing it to be genuine.  Kvery respectable
scholar now omits it. LI you will Jook at the Revised
Version of*the New Testament, made a fow years ago
by a committee ol scholais of all Protestant denomina-
tions, you will find therve the passage lett out as spurious,

Perhaps nothing in all the writings ol the apostles has
more light to throw upon the question of the deity of
Jesus than the Epistle of James. T wish you would read
1t with this question in view.  James, the writer of tlus
epistle, was probably the brother of Jesus, son of the
same parents, brought up in the same home.  Surely he,
if anybody, then, knew if Jesus was God.  But read the
epistle, and you will not find the slightest intimation of
any such thing.  Now, how are you going to aceount for
this?  Tf Jesns had been God, do you think his own
brother wonld not have known it, or would not have
thought it a thing of enough momeut to be worth men-
tioning ¥ Do you think he would fill his epistle full of
other things, and not mention or hint the fact of most
importance in all the history of the world? You see it
is simply meredible,

This, then, in brief, is the testimony which the New
Testament has for us hparing upon the question, Was
Jesus God ?

And now let me ask in all candor, Is it proof 2 Does
it begin to be proof ? Does it even show that any of the
New Testament writers thowught that Jesus was God ? I
it did that, still that would not be certain proof that he
wis; for we know how easy it is for people to e mis-
taken even nowadays. llow much more easy was it in
a credulous, uneritical age like that in which Jesus ap-
peared! We are told in the Acts that the people of
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Lystra thought Pwul was o god.  Yet none of ws think
he was. So that I say, even if the New Testament
writers had supposed Jesus to be a deity, and had so
recorded, still that would be only slight proof that he
was such.,  What, then, shall we say when we tind, as
we have foumd, that the New Testament witers, as a
whole, teach nothing of the kind, but the opposite. No
one of them, with the possible exception of the anthor
of the Fourth Gospel, who has to be thrown out of the
account in a discussion of this kind, because we do not
know who he was, and because he wrote his Gospel
wlmost certainly as late as near the widdle of the sccond
century, after the work of deifying Jesus had begun, —
1 say, not a single New Testament writer, with this one
possible exception, seems even to have dreamed of Jesus
being the Almighty God. Hig neighbors all speak of
him and treat him as a man; his parents and brothers
and sisters do the same; his disciples do the same. 1t
is plain that the idea of his being a deity was the inven
tion of a later time. How and when and why it arose
we shall see presently.

111, Leaving now our interrogation of the Bible upoy
the subject before us, shall we next turn for a vely few
moments to History.

There are two different and dlstmut Dranches of his-
tory which have testimony to give, negative or positive,
with regard to this question which we are studying.

The first is Sucred or Chureh History., Did the early
Christian Chureh regard Jesus as God ?

In reply to this inquiry I unhesitatingly answer, No.
The evidence is clear that the early Christian Chureh
was Unitarian. The doctrine of the Trinity — including,
of course, the doctrine of the deity of Christ — came into
being, as is well known, in the second, third, and fourth
centuries, having had its origin unquestionably in the
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speculative and exceedingly mystical neoplatonism of
Alexandria. A theological battle arose over it, which
raged throughout Christendom, tearing in pieces *the
Greek and Latin Churches in the most terrible manner,
and awakening everywhere alienation and hatred where
before had been comparative peace and lgrmony.  The
Council of Niewa, which established the Trinitarian doc-
trine as orthodox and to be henceforth the faith of the
(‘hureh, for a long time hung in doubtful balance over ii.
And when at last the couneil deeided 1w favor of the
doctrine, the real influence which turned the scale secms
to have been the Emperor Constantine, a man who shaped
all his course and conduct by what he thought pohey,
having several different tunes i his hife changed back
and forth between Umtanamsm and  Trinitarianism.
Aud so but for the influence of the crafty cmperor, who
happened at that woment to be training with the Trini-
tarian party, Unitarianisw, the prevailing belief of the
Church up to that time, —ineluding, of course, vhis doe-
trine of the noun-deity of Jesus, —would doubtless have
been the prevailing belief of Christendom to-day instead
of Trinitarianism with its doctrine of the deity of Jesus.

3o much, then, for our interrogation of Chureh Iis-
tory.  Let us turn now for a moment’s Jook outside of
the (‘hristian Cl)lll“.(‘ll, and sce whether the Seewlar or
Profane History (so called) of those early times has any
hght to throw upon the gwestion before us.

To revert to a thought which 1T have already slightly
touched, it really would seem incredible that the Creator
of the Universe should have come into human form and
dwelt for a term of years upon this carth without its
being known at least to the age in whieh the event
occurred. Very well, then; did the age of Jesus” have
any sort of swspicion even that in Palestine there was an
levent of such stupendous magnitude transpiring ? That
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whole age is well covered by numerous and reliable his.
tories.  The most important political and social events
oeeurring within the hounds of the Roman Kmpire are
preserved 1o us in detail.  As to Palestine, the country
in which the occurrence under consideration is said to
have taken plice, it was a country lying far inside the
houndary lines of the empire.  Men well knotn at Rome
and among the great men of the time had for a consid-
erable term of years been its governors. Greek learning
had for three centuries flowed freely through it Cer-
tainly the Jews themselves must have been familiar with
the notable events going on within its borders.  What,
then, do we find in the annals of the time regarding an
event so muel more astonishing than anything in the
Instory of Rome or Athens, or than anything that had
gone belore it in the history of Palestine 27 Sarely we
shall find the histories of the Grecks and of the Romans,
and especially of the Jews of the time, crowded with it,
giving evervihing else u sccondary place in comparison,

But when we turn to the histories of the age, what do
we find?  Three Roman writers — Tacitus, Pliny the
younger, and Suetonius —- mention Jesus, thus proving
that there was such a person, and that he originated the
Christian movement.  DBut that is all. Not the slightest.
intimation is giveu that there was réason to believe him
1o be the eternal Grod, or that he was anything else but
A man.

Turning 1o Jewish historians and writers of the time,
we find Jesus mentioned in very derogatory ways in the
Tabmud, by those who were evidently his bitter enemies;
and also we find him somewhat favorably mentioned in
two short passages by the emincut historian, Josephus.
One of these passages is probably wholly spurious, and
the other partly so; and yet, even if we accept them
both as fully genuine, they give no intimation that the
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historian, Jesus’ own countryman, and Yern oify“fwo
years after the Crucifixion, believed the teacher of Naza-
reth to he God. .

And these are absolutely off the mentions whiel his-
tory, outside of the Bible, makes of Jesus, — Roman
history, Greek history, or Jewish history,

So, then, we have reached very quickly the answer to
our question as to whether the age of Jesns kuew any-
thing about the Almighty and Jternal God dwelling
juncarnabe in its midst.

No, history drives us to affirm either that Jesus was
nob God, or else that an event, as T have already said,
incomparably more startling in its character and more
towering in its grandenr and significance than any other
in the history of mankind took place absolutely in o
corner, — unknown to the world, unknown to the nation
among whom it ogeurred, unkuown to anybody except a
little compauy of a dozen obscure men, and, as T think T
have shown the overwhelming cvidence to be, unknown
to a single one of them.

So much, then, for the testimony of /istory as to
whether the contemporaries of Jesus believed him to
be God.

T suid in the beginning of my lecture that 1 should
interrogate fivst,” Reasony second, the DBible; third,
ITistory, — to see what answer each would make to our
question. 1 have now “finished the inquiry in ecach of
thege three directious.

Ouly one thing more remains for we to do, — namely,
to attempt to throw w little light, if T may, upon the
question of how it was thut men came to suppose Jesus
to be divine.  Where did the idea of God’s incarnation
1 him come from ?  We can hardly believe that $uch an
idea could of itsell and independently have leaped into
existence in the minds of solarge a part of the Christian
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Church! there must at least be an explanation; there
must have been a producing cause. Can we discover
them ?

I think we shall be able easily to find an explanation
and a cause, which at the same time will be an additional
argument in proof that the supposed deity of Jesus was
only a speculation or superstition, and not a reality.

Jut let us see.

I have already called attention to the faet that the
ideas of gods incarnating themselves in human forms
and of men becoming gods, are not new ideas in the
world.  On the contrary, the oriental world from the
carliest times has been full of such ideas, floating nebu-
lously in the inds of men. Tudeed, there was hardly
one of the oriental nations existing at the time of Jesus,
but had its legends and popular beliefs of one or more
of the gods coming down at Some time or other and
assuming the form of a man, and dwelling on carth.

Rawlinson in his TTerodotus tells us that the Egyptians
believed that their god Osiris had incarnated himself in
human form and dwelt among them.

The Chinese have the popular belief that Lao-tse
existed from all eternity, but descended to earth, was
born of a virgiu, lived a human life, and when his work
of beneficence among men was done, dscended up bodily
into heaven.

Brahmanism is full of the incarnation idea. Vishnu is
believed to have been incarnated nine times.

T have spoken of the belief among the Buddhists that

3uddha was an incarnation of God, and the belief in
Thibet that the Grand Llamas or Pope Ewmperors of that
country are all incarnations of God in human form.

In the Greek aud Roman world, too, in the midst of
which Christianity had its birth and early development,
we find essentially the same thought everywhere. The



WAS JESUS GOD? 25

minds of the people were full of belief in gods whose
forms were those of men; and also of men deified, or
raized up to the condition of gods. The founders of
Rome were deified and worshipped as gods.  All the
Roman emperors for a long period of time were raised
to divine honors. Suetounius tells us thut the people
fully believed in the divinity of Jubus Cusar.  Marcus
Aurelins was still worshipped in the time of  Diocletian.
Antinous was adoved in Egypt a century after his death.
Irom (Gesar to Constantine sixty persons in all were
deified.  Constantine was doubly deified 5 he was apothe-
osized by the pagans and canonized by Christians, and
coius were stamped having on them a monogram signi-
fying Jesus, Mary, Coustantine ; all three seemingly being
put on a level as equally divine.

Here, then, we have a picture of the thought ot the age
— and of the religious heliefs of the age —in whieh Jesus
appeared, and in which Christiamty began its career in
the world.

Thus we see that the incarnation idea was not somee
thing unknown, something that can be accounted for
only by supposing that God did actually come to earth
and dwell in human form in Jesus.  On the contrary, it
was o common idea, entertained wmong many peoples,
and in many lorms, familiar at the time of the rise of
Christianity to everybody iu the Roman world. What
is move natural than that ih such an age Jesus too should
have been litted up to divine honors, as well as so many
others 2 An age that could deify Grecian lawgivers and
Roman emperors, why should it not deify Jesus? An
age that could believe in incarnations of gods in animal
forms (as in the sacred bull of Egypt), and in huyman
forms (as in Buddha, Lao-tse, Osiris, and Krishna),-—
what more natural than that sueh an age, as time went
on and the real human Jesus fuded into the background,
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should, little by little, speculate itself into the notion
that he too was an incarnation of God.

Moreover we must not forget that the Christians who
were converts from Judaisin, from the very first identified
Jesus with the being whom the Jews expected would
come as their Messiah.  But the popular nofion of the
Messiah was that he was going to be 2 man who in some
way would possess supernatural power,—a king who
would set up an earthly and yet a supernatural kingdom.

Right here, then, in this attempt of his earthly followers
to make him {ulfil the vague, speculative, and super-
naturalistic messianic idea, we have the first step toward
making Jesus a god.

Then came surging in upon this all the Gnostic and
Neoplatonic and oriental philosophical speculation of the
time, full of these ideas of incarnations which I have been
describing,  And finally the (?m-istialw were brought into
contact all the while with a government which raised its
cmperors into objects of worship.  Where, then, is there
anything strange in the thought that the Christians
should have soon come to think of their master also as a
divine being—a god incarnated in human form—or a man
by his purity of life and suffering elevated to b2 a god ?

Surely nothing could have been more natural.  All
religious doctrines are more or less” the outgrowth of
their age. What doctrine concerning Jesus and God
could have been more exactly #nd perlectly the child of
the age in which Christianity had its origin and early
history, than this doctrine that Jesus was God?  And
sueh a doctrine once distinetly formulated and incorpo-
rated into the creeds of the chureh, of course would stoutly
and long hold its place against no matter how much
of new light. And so we have this doctrine as a part
of all the confessions and creeds of so-called Orthodox
Christendom to-day.
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But enough. I have now answered as well as a single
discourse will allow, the questions with which I set out—
Was Jesus God? And, How did he come to be wor-
shipped ?

Just a word more in closing.

Are there any here who say to me that in undertaking,
as I have done this evening, to show that Jesus was a
man and not God, I am dishonoring Jesus, and tearing
down the time-honored religious belief of a large purt of
the Christian world ?

To the first of these charges, I can only reply again as
i the beginning of my disconrse: No, T deny that it
dishonors Jesus —rather do L aftirm that it lifts him up
into the truest honor—to insist on his humanity, and
to refuse to wrap the garments of a fictitious deity ubout
him.  As God he is petty, insignificant, pitiful.  But as
a man, words are 400 poor to express the grandenr and
greatuess of his nature. As a deity, he fades away into
a shadowy myth. As a man, he is the most real, living,
and influential character in history, — the. topmost, finest
flower on the tree of our great humanity.

As to the second charge, that I am tearing dewn that
which to* many is a cherished belief, I reply: Yes, in a
sense I am, just gs I shounld be tearing down a belief
which many cherish if I urged that Buddha or the
Virgin Mary are not proper objects of worship. But is
there no justification ¢ Is truth not to be spoken unless
all men assent to it ? 1 simply tear down a great, hurt-
ful superstition, that grew up in a dark and credulons
age, and has ever since cast its shadow across the fuce
of God, robbing him of his honor, hiding him from sight,
and dividing Christendom into warring sects. N

The real work that Jesus did in his day was to reveal
God, — to reveal him more clearly than any other great
religious teacher or prophet had ever done. Alas, that
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men in their superstitious and mistaken zeal should have
lifted him into the place of God — the ereature into the
placé of the Creator — the one who tanght, men to poay
to his Father and ours, up to the throne of the universe,
himself to be prayed to; thos making of him instead of a
revealer of God, & concealer, a nsurper of Gad’s place !
Do we shrink Irom worshipping idols ? How then can we
consent to take a created being, no matter if he be the
pure, wise, noble Jesus, and rawsing i aloft in our
imaginations, bow down in worship before him, instead
of bowing in worship always and only betove the God
above him and above us all, up to whom he never failed
humbly and earnestly to point his followers ?

No, friends, I do not touch thoughtlessly or rashly any
religious belief hield sincerely by any human being. I do
not pull down except to build bgtter. T only say to men,
<« Do not worship Jesus,” in order tha$ X may the move
cmiphatically and earnestly say, “Worship him whom
Jesus worshipped, and taught men everywhere to join
with him in worshipping, as our common Father in
Heaven”

Tenderly let ns love Jesus ; sincerely lat us honor humjg
gladly and gratefully let us sit at his feet, to learn wisdom
{rom his gracious lips and his matcehless life,  But Jet us
not follow in the path of the ancient pagan peoples and
deify the man we would honor, even il that wan be the
great and incompurable Galilean.  Rather let us be his
50 true and faithful disciples, that, in all worship, we
shall be pointed by hiw ever to Ais Futher and owr
Kather, to his (God and our God!

Words are madequate to paint the evil results that
have cqme to religion and the world from the deification
of Jesus. It was this that brought into the Christian
Church the reign of creeds and dogmas which for so
many centuries has blighted Christianity, and which, alas?
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is far from over yet. So long as Jesus remained a man,
the aim of his followers was to love him aund follow
Liry in deeds of helpfulness and wercy. When he
became a god, all minds turned to the task of framing
right theories about him; and woe to any who dared to
think diffgrently from the opinion of #he majority.
Thus' Christianity became changed from love to belief,
from conduet to speculation, from a life to a theology,
— with the inevitable consequences of divisions, strifes,
heresies, endless multiplication of secets, hatreds, veligious
wars, perseentions, untold bloodshed.

When will these evils pass away ¥ Never, until their
canse is removed.  Jesus the god has always been, not
only a usurper of his futher’s throne, but a sower of seed
of endless speculation, contention, and strife wmong men.
But Jesus the man—the man whose teaching and life
were Tove and helpgulness — has always been an influence

~in the world for love and peace.  And so in the nature
of the case it must always be. :

Tt is plain then that the salvation of Christianity lies
in going back [rom the deified Christ ol the creeds wnd
the theologies tq the loving, living human Jesus of the
Gaspels. »

It is hopeful thag alveady in many quarters the ery is
being raised, Back to Jesus! the »eal Jesus ol the
sermon on the Mount, the Lord’s Prayer, the Golden
Rule, the two great Commandments, and the incom-
parable Parables! And well may this cry be heard,
because this means back from fiction to truth, back from
mythology to reality, back from creed to deed, back from
speculation to love, back from division und strife to
unity and peace.

And such a going back as this means going fo u'wurcl —
forward to such an edwence as Christianity has never
known.
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