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INTRODUCTION.

I have much pleasure in writing this introduction to the
paper read by Mr. Manickamn Naicker at the last session of the
South Indian Association at which I presided- Portions only of
the paper, giving a succinct outline of the subject, were then
read out, but the whole paper is now published.

His demonstration of the transformation of the lctter ¢
into < and of the letter 4 into the other letters of the alphabet
his production of the Mantric forms from the letter « symbolis-
ing their legends, his exposition of the coincidences of natural
forms with the Pranava letter @, and his quotations illustrating
the mystio-philosophy under-lying the Tamil forms and language
seem to be original discoveries and are very interesting and
instructive.

As I don’t believe in the theory of ‘“ mere curious
coincidences ”’ especially when they becomme numerous, I
think that the balance of probability leans very much in
favour of the main theory of the lecturer. It is therefore
very probable that the letters of the Tamil alphabet were devised
by a great Rishi on a definite philosophical plan. As a rule
no new suggestion or discovery is accepted by the pcople
without hesitation and so the author himself does not demand
abrupt aceeptance of his principles. Ispecially in the matter of
details, there is room for great divergence of opinion and the
author evidently keeps an open mind, showing that though he
is *“ possessed” of new and startling ideas, he also “possesses”
them and is not their slave. The subject, however, is one of
such absorbing interest that even a gentleman of such wide read.
ing and culture as the author (the author’s deep knowledge
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of embryology, geology, archaelogy, and other subjects showing
that he is not a mere lop-sided and narrow-minded scholar)
might be led into minor errors unless other scholars assist him
with free criticisms and suggestions which he invites so modestly
in his “ Address to those concerned”. I believe that beyond
intellect is Intuition and that Intuitional Inspiration comes to
those (Darwin and Newton being great examples) who have got
a passion for Truth without being swayed by prejudice and
conceit and have thought and studied long with that passion in
their heart. T may be permitted to express my opinion (for
whatever it is worth) that the author seems to have had intui-
tional glimpses of some universal mystic Truthsin consequence
of such deep study and meditation.

The author docs not profess to be a deep Sanscrit scholar. I
have no doubt that very clever critics are sure to fasten on a few
errors and a few weak arguments which may be found here and
there and try to cast ridicule in a wholesale mnanner on the author
on that account. That is an ordeal which all authors who put
forward works of intuitional originality (especially where the
works contain mystic Truths) ought to be prepared to pass
through.  Fortunately, they mostly not only survive
the ordeal but become better and purer for the ordeal. Our
author is, I believe, prepared to suffer in such “ good
company’ and will (I have little doubt) survive similarly. I
believe that every later edition of the author’s work would get
rid of the weak points in the earlier cditions and demonstrate by
further illustrations drawn from the wide circle of scientific and
mystic lore the strength of the foundation-verities on which the
work is based. If no later edition is called for, it must be due
to the root-ideas being too “ futuristic” but seeing that the
humanworld is moving very fast in these days I do not myself
believe that the work has been too prematurely borp.
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The subject matter dealt with by the author is such that it
was necessary for him to make brief but specific mention of his
views about (1) the Tamil phonetic, (2) the importance of
Tholkappium to the historians, (3) the status and age of Tamil,
(4) the Aryan migration theories, (5) the South Indian rules of
life, (6) the Vatteluthu character of the Tamil language and a
few other minor subjects. In all these, he has clearly, though
briefly, expressed his views which are also original and interesting.
It is carnestly hoped that his papers on these subjects would
also soon be published.

The Tamil phonetics were all along considered to be defec-
tive but Mr. Naicker says that there is no other more perfect
phonetic system than that of T'amil and that he demonstrated
the same in the Wesley College Hall. His theory of one
migration of the Aryans from South India (whether it was the
primeordeal migration or not may not be quite so certain) and
the later migration from Central Asia to the west and south, as
supported by some apparently strong scientific grounds, deser-
ves consideration. His theory about the origin and the extinction
of the Vatteluthu characters synchronising with the period of
the Pallava influence, is equally interesting and seems probable.
His remonstrance against certain modern Brahmin authors and
his strong argument to show that the South Indian Brabming
are by blood high class Tamils, far from indicating any estrange-
ment in him, show clearly that he really admires and loves them
and likes to own them and to be owned by them as his kith and
kin as he expressly avows. However, he naturally and rightly
does not relish the irreverential reference to Thiruvalluvar's
great work by one of the said authors.

One would see that if even a tithe of Mr. Naicker’s views
on the Tamil language is correct, (and I for one believe that
wany of the root ideas are cortect) he places the Tamil
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language on a very high pedestal. When such an enthusiast
is available, all lovers of the language and the people will
do well to co-operate so that he way bring out his other
rescarches as well, which are sure to be equally interesting
and useful. One of his original works viz, ‘Calculograph,’
a new wmethod in Mathematics covering the whole range
of the theoretical Mathematics, has been very eulogistically
recogaised by English authorities and I am informed that the
Sceretary of State too has sanctioned his deputation to England
to complete that research, and hence we can place reliance on
his competency for original work.

Mr. Naicker’s time now being available for use in his own
country, ho will do yeomen service by publishing his other
rescarches pertaining to South Indians and their language and
their antiquarian eminence. I would further strongly recom-
wend his publishing the researches in Tamil as well, as they

arc sure to bave an ennobling influence on the people of our
country:

Invoking the blessings of my Lord (Govinda on the author's
life and activities I have much pleasure to introduce his present

subject to the public who ought to feel obliged to the author for
his labours,

1—5—1917. T. SADASIVA 1YER.



HoN’BLE MR. PRESIDENT AND GENTLEMEN,

The subject I wish to present to you this evening is ““ The
Tamil Alphabet and its Mystic aspect.”

The presentation of any mystic subject in this matter-of-
fact materialistic times needs necessarily an explanation and
apology. However much you were delighted in the subject of
the previous lecture, you must be physically tired of sitting, and
80 [ do not wish to detain you long. I shall, therefore, with

your permission, drop the explanation and apology, and go
straight into the subject.

Transformation of letters producing strange Coincidences
with the Hindu Mystics.

It 1s a noteworthy fact that, out of all the letters
of the Tamil alphabet, the @w&r Quupss or the Pranava
letter e@—the short O—is onc¢ which has evaded tbe skill,
ingenuity and labours of the evolutionists and obliged the archeo-
logists and epigraphists to admit that they do not know as yet its
evolution, as it retains a constant form from the carliest of the
known inscriptions down to the present. 'I'he form of some of
the other letters will be disputed by the ecpigraphists. I shall
revert to this point later on if time permits,

First of all, I shall give you some amusing, if not interest-
ing, kindergarten demonstration of the kaleidoscopic transfor-
mation of the 1p%r Quip 54, that constant @, producing primarily
the letter o and secondarily other letters of the alphabet and
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the Moola Manthras—the basic holy symbols or letters—and
discuss their philosophic significance in due course.

Figure 1 shows the natural form of the letter @ (short O)
in firm lines. The structure of this letter comprises one main curve
A B N resembling the outline of an embryo with N as the navel
point, a slanting down stroke N C occupying a position analo-
gous to that of the umbilical cord and a cross stroke D C K
occupying the position of the placenta. If the slanting and
cross strokes N C D E are bodily turned round 180 degrees
about the navel point N asa pivot, so that they may occupy the
position shown in dotted lines N C1 D K 1, the resulting figure is
the Tamil letter &—the short A. It will thus be seen that the

component parts of the two letters ¢ and & are the same, but only
the slanting and the cross strokes occupy two opposite positions.

Figure 2 shows the Tamil letter si—short A—in three
segments marked A, U, M. The segments are made distinct
by allowing narrow blank spaces between them. The
same three segments are rearranged below producing the letter
& (short O.) The long stroke marked A is placed over the
letter .  With the head stroke, the letter is short O, whereas
without the stroke it will be long O, according to the recognised
Tamil grammars from the ancient Tholkappium down to
Nannul. The rules or Sutras of the Tholkappium regarding the
dots are :—*“duodiSafluay yarefldwr®@ A%w ” ile . the nature of
the mute consonant is to rest with a dot ; and ‘ers7 2s783ws
sy wp@p” i, e., the nature of the letters short v and short »
is the same as above. The Nannul Sutra regarding the same
is :—" Opredvay der Quanwr Qs Puias OLigs Quss Qarss






Qudiyaref” i, e., all letters have the same forms as of yoré
and of them the letters short er and short @ have dots similar to
mute consonants.

The dot now in usc is the round cne and the question arises
whether the dot referred to in the T'amil grammars is the round
dot, as at present or the long stroke or both. The Tawmil word
used to denote ‘dot’ is * iyared ' (Palli). If the root meaning of
this word “ vevefl ” is ascertained, it will be seen that i%
means ‘‘that which is like yor”,  The root ‘ yar’ means
either a bird in general ov a short piece of stick used as a playing
instrument by boys. This short stick is similar in shape to the
long stroke. In play, it is laid over a fulerum and one end of i
is struck with a long stick. The short stick “ier” flies off
as a bird and this may be the reason why the word “ g " means
both ‘a bird in general’ and “a short stick used for play.’. The
word yarafl means also a round point. Therefore the question
reduces to where the round dot, and where the long stroke should

be used.

The form of the dot seen in the older 'Tamil inscriptions
known 1is the long stroke with a broad head and a tapering
bottom. [ may refer for instance to the early 9th century in-
scriptions of Nuandivikramavarman. However, the dot dis-
appeared altogether in the later inscriptions for nearly 8
centuries and reappeared as round points in modern times. The
proper form of the consonant-dot recognised by the ancients
seems, therefore, to be the long stroke similar to the form of a
Linga. The system of the transformation of letters, as is being
demonstrated to you this evening, also gives invariably the long
stroke of the Linga form for the consonant-dot, wherever it



5

occurs. I have so far shown the mutual transformation of &
into & and & into &.

Figure 3, page 3 shows the Tamil letter & in three differ-
ant segments. To render them distinct, they are separated by
narrow blank spaces. The three segments, when rearranged,
form the Linga and the word 216 meaning Parvathi. It wiil be
noticed that the letter & is a monogram comprising the letters
3,2 and . The whole figure is &, the top portionis 2. and the
bottom portion is o placed upside down. As these three letters
o, 2 and ‘o are the very three elements of the @pér Quapss or
Pranava @, the letter & comprises the Pranavaic elements
fully and seems to signifiy the principles of 'Irinity in
Unity and Unity in Trinity. The” word & W itself taken out of
the letter &, if divided into its component parts, the three letters
2, b, sare obtained. Thus in the Pranava @ we have &, 2,
b, whereas in 2. o we get the same three letters in another order
viz. 2, b, &. The first order ending in the mute consonant W
seems to signify the resting aspect of Siva, and the second order
ending in the letter &, the active aspect of Sakthi or Parvathi,
When the letters & and 1o are separated from the letter &, there
still remains the long stroke in the Linga form, which, if placed
over o, produces the mute consonant Wb, signifying that, in the
presence of Siva, the letter o or Maya becomes mute and inactive.

Shastras describe Sakthi and Maya (active power and
myth) as a monster with two heads and one body thus empha-

sising their inseparable character.

1'he above idea seems to be well signified by the arrange-
ment of the two letters e and o in the letter & having two
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separate heads and one body, Fig. 3 page. 3. If these two letters
& and W should be separated the stem or body has to be rent
asunder longitudinally See. Fig.

The immutability, the indestructability, self cxistence,
oneness and all other attributes of the Lord or ‘=@ are well
signified by the long stroke, the Linga form, remaining apart
and intact in all the transformations under demonstration. In
all the formatious, this long stroke attaches itsclf by its leg only
to produce other letters. This is not the case with the other
parts of the letter

Page 6 shows 5 letters & divided into various segments.
The first letter has threc segments marked A, U, M, the next
letter is in one piece, marked 1, the nextis in two segments
marked 2 and 3, the next is in three segments marked 4, 5, and
6, and the last letter is in four segments marked 7, 8, 9, and 10.
*All these segments are rearranged to form the Moola Manthra
“gnroudeaiws ., The three scgments, A, U, M, of the first letter &
form the letter @ in the Manthra. The ten segments of the
remaining letters & form the five letters “ nfeuw ” of the
Panchakshara or 8568gp83. 'I'he coincidence of the number of
letters viz. 5 in “ modeun” with the number of faces of Siva, and
the ten component segments of these five letters with the
number of hands of Siva, i1s worthy of note. In rearranging the
segments of the five letters &, we have obtained the five letters
of the Panchakshara “ mofew”, and yet the Pranava letter )
cowmes out extra signifying the immutability of Eswara, though
the five letters “sodeuw” come out to perform the Panchakrithya
or the five acts of Siva viz. Srishti, Thithi, Sankara, Throbava,
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and Anugraha. The philosophic value of each letter of the
Panchakshara “ mlodfeuw ” can be most distinctly and accurately
read 1n the forms of the various segments which go to produce
each letter, taking out their value from their position in the
original Moola Pranava @ or & This will lead to a lengthy
discourse unsuitable for this occasion, and so I pass over to
another Moola Manthra.

Page 8 shows at top 6 letters & in various segments.
The first letter & comprises three segments marked A. U. M,,
and the remaining lotters 9 comprise 12 segments in all marked
1 to 12. The three segments of the first letter & are rearranged
to form the Pranava or @p2rQuips » 6. The 12 segments of the
remaining letters & are rearranged to produce the Shatakshara
or six letters &gevemruey. 'The coincidence of the number of
letters in gmeuamruey viz. 6, and the number of segments comprised
viz. 12, with the number of faces and hands respectively of the
deity, Muruga, signified by the Manthra is worthy of note. Here
too, as in the cise of Panchakshara, the Pranava plrQuipsg e
representing lswara remains extra, signifying the immutability
of Kswara. The philosophic value of each letter of the Manthra
can be read from the forms of the segments, and how the per-
mutation of the letters convey the ideas of Ashtakrya or the
eight functions can also be clearly seen from the forms.

It is also worthy of note that the origin of the two Man-
thras, Panchakshara and Shatakshara, is the same 5 letters
& signifying that the two deities Siva and Muruga are the two
different Moorthas or forms of the same original Eswara as
stated in Shastras. This sort of identification of Muruga
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with Siva from the 5 Moola Pranavas &is nothing novel. As
pointed out by the Gnaniar Swamigal of Thirupapuliyur, the
Shastras themselves identify them as one and the same by
totalling the number of faces, hands and eyes of each; five faces,
ten hands and fifteen eyes of Siva make 30 ; and the six faces,
twelve hands and twelve eyes of Muruga also make 30. In Siva
the eyes are numerous, whereas in Muruga the hands are nume-
rous, signifying that the Muruga Manthra, Shatakshara, is more
suited for Ashtakryas than the Siva Manthra.

Page 10 shows ten Pranava letters < in various scgments
numbering in all 34. T'hese 34 segments are rearranged in page
11 to form the complicated Ashtakshara or oG @pss Moola-
manthra “ & wGuor snomugmw,”  Here the Pranava letter ¢ does
not stand extra, but counts as onc of the cight letters and the total
number of segments also include the 3 segments of . Even in
this very complicated form of the Ashtakshara, there is perfect
method and system in the transformation of the letters. The
number of Pranava letters < coincides with the number of Ava-
thars or incarnations of Vishnu viz. ten, which in turn comprise 5
Deva Avathars or incarnations without the medium of womb,
and 5 bhumwan Avathars or incarnations with the medium of
womb. One school of Hindu theology would say that these ten
Avathars or incarnations correspond to the ten faces of the deity
Parfipard, the united body of Pard and Parai, each having five
faces; the Para'’s five faces giving-rise to the 5 Deva Avathars,
and the Parai's 5 faces giving rise to the 5 human Avatharas.

The number of segments viz. 34 of the ten Moola Pranava
letters & producing the Ashtakchara coincides with the number
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of hands of the 10 incarnations. The five Deva Avathars,

viz. Macha (tish), Koorma (Tortoise), Variha (pig), Karki
(horse), and Narasimha {the man-lion) bad four bands each mak-

ing twenty in all. Out of the human Avathars or incarnations,
Rama, Parasurama, and Balarama, as one Vishnavite school
would reckon, or Rama, Parasurama and Budha as another school
would count, had only two bands each making 6 in all. Vamana
had two hands at birth, but when he cast off his human form and
appeared in his Visvarupa or immeasurable figure, he put forth
four hands (BAghavatha Purana.) Krishna, though born out of
a womb, had four hands at birth, but retracted two of them im-
mediately afterwards, according to the same Purana. Thus, these
two incarnations had 8 hands in all. Now, collecting all the hands
of the ten incarnations, we have 34. This coincidence of the in-
disputably lengthy arithmetical calculation of the hands of the
incarnations, and the segments of the ten letters & which produce
the Ashtakshara or the holy cight letters, is very very strange in-
deed. It is not my present theme either to consider or to say
whether the legends pertaining to the various deities of the Indian
pantheon were constructed from the forms and conditions of the
letters or that the letters were constructed in a manner to
signify the legends.

Now, the abstruse statement in our Shastras that all the
Moola Manthras are only the development of the Panchakshara,
and that the Panchakshara itself is the development of the Moola
Pranava or @pér Qups& &, may be verified in the forms. That
all the Manthras evolve out of the Pranava & is borne out by the
fact that the letter ¢ is transformable into < by merely rotating
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the stem about its navel end, and that all the Manthras evolve
out of the letter & which is @ in another form. That all the
Maha Manthras are only Panchaksharas may be verified in
threc different ways. First of all, the Panchakshara  g-rodeuw”,
is produced from five Pranava letters &, The Shatakchara “&
gmeusmiuey’’ is also produced from the same five Pranava letters
8. The Ashtakshara “‘e-nGuomsrgnuemw’ is produced from twice
five Pranava letters 4. Next, the Ashtakshara comprises two
main and distinet parts viz.,, ‘@ sGor” and “mrgmuemw.” It is
clear that the latter is Panchakshara, or five letters, and it further
commences in ‘%" and ends in “w” as in ‘Bofeun.’ The first part
“e KGlom”’ contains only three letters, bus, if the first letter ¢ is
expanded into its elements &, 2, v, we get five letters in the first
part also. ‘The third and more interesting verification is by
deleting the repeating letters from the Manthras. The Pranava
or p¥n Cuyg, &, is common to all the three Manthras.  Qut of
the remaining letters in the Panchakshara, there is no repetition
of any letter. The Shatakshara “ peuestueu” repeats one letter
su, and, if the duplicate éu is expunged the number of letters left in

the Shatakshara is only five. The Ashtakshara after omitting

& consists of only seven letters * mGor masmugssw,” in which the

two letters m and w repeat. If the duplicate letters ® and w are
expunged from the Manthra, the remainder is only five.

It now remains to examine page 15, in which two sets
having each four letters & are shown. These sets have 10 and
13 segments producing in the rearrangement the two words “ &f
seug” and “ @6V LY," respectively,, These two words, out of
all words in the language have special import which will
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be dealt with later on. It is enough here to point out that these
two words are formed of five letters each as in Panchakshara.
TFour Pranava letters < produce, in turn, the two different words
“gyfl aaug.” and “Erb ogy.” The Vedas are supposed to have been
produced by four Pranavas. Now I wish to invite your attention
to the coincidence of the legend as to the origin of Vedas from
four Pranavas with the transformation of four letters Pranava
producing the abovesaid two words. The subject dealt with in
“ gfi @eug " and in the chapter “ Erv omy” in Tholkappium is
nothing but the I'amil alphabet in four siguificant classes viz.
“o10Gppsm ' vowels or Jeevathma letters, ' GiGuipss” con-
sonants or Maya letters, ‘218t GuiPwpss” syllabic consonants
or letters of Jeevathma in Maya and “ gefR%v” or “ guign”
meaning the one immutable letter, It will be necessary to revert
to this in some more detail later on.

‘I'he demonstration of the kaleidoscopic transformation of
the Pranava letter or ¢p%rCuipdsd @ producing the various Moola,
Manthras and the two words last mentioned may be closed with
a summary of the most salient points.

The letter @ is transformable into & by merely rotating the
stem through 180 degrees. 'T'he letters < used for the demons-
tration of the transformation of letters are all of one uniform
shape and size. The segments cut are invariably the integral
parts of the letter & as the angles and curves of the letter itself
would suggest. The Moola Manthras and the two words produced
by transformation have letters of noticeably exquisite shape and
proportions and uniformity of form and principles of construction.
Where letters repeat they are identical in their parts. The
number of segments and letters seems to signify the legends
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pertaining to the Moola Manthras and words. The delineation
of the transformed letters signify their mystic value. The
Manthras and words dealt with are formed with the minimum
number of segments, and all attempts to reduce the number of
segments any further prove futile.

In the transformation of the Manthras and the two holy
words, all the parts of an integral number of letters = are used
up. Though all the other Tamil words can be constructed in
a similar manner out of parts of letters -, the words which take
up all the parts of an integral number of letters - are extremely
few. This statement may be tested by actual experiment.

If these are accidental coincidences,they must be extremely
strange coincidences, the like of which is impossible to meet in
any other branch of knowledge. In fact, the so-called coincidences
so far mentioned, form an infinitesimal part of further coincidences
of Shastraic statements, with the significance of the forms of
letters, which for want of time and for other reasons cannot be
dealt with here in exienso.

Enquiry into the Rationale of the Mystic.

With the above prelude, I may now enter into a discourse
on the subject proper—‘ The Tamil Alphabet and its Mystic
aspect.”

The Tamil language abounds in mystic literature so much
that, if all works that have references to mysticism should be set
aside, the rest will be nothing except the much advertised
Tamil novelkal of to-day. Till a few decades ago, there was only
one school of thought as regards the originand use of the lan-
guage, viz,, the Mystic School, which told us that the Tamil

3
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language was given by God Siva to Agasthia, who, in turn, pre-
scribed it tothe South Indians, and that its use was to reach
God. Thiruvalluvar emphasises this in his couplets :(—

SppE@ T L Qerendsre are doer

spmp @57 Qrafler.

“ No fruit have men of all their studied lore

“ Save they the ‘Purcly Wise One’s’ feet adore.”  (Pope)
REEDLIE_ LT S50 Fevell Quirmmp

Qaparion) Cuotoriijeni s .

“The man who store of learning gains

“In one, through seven worlds, bliss attains.” (Pdpe)
Banp Qs worsst Qu Heow Ao s s

wenp Quor il w1’ i B1h.

“Tho might of men whose word is never vain.
“The ‘secret word’ shall to the earth proclaim.” (Pope)

While this Mystic School, which the present day materia-
lists would style * the School of Ignorance’, prevailed, there was
perfect unity of thought in assuming that God gave us the lan-
guage, probably because ignorance is bliss.

The present school may be called the “ Rational School . Tt
includes the archaeologists, epigraphists, ethnologists, palaeonto-
logists, historians and sueh like who would not accept anything
without a reason, and their rationale being necessarily limited
to the normal comprehension of the human mind, no credit
would-be attached to powers of special intuition which the Mystic
School would claim. The so-called normal is not a fixed
standard for all times and places as powers of comprehension
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differ between individuals and differs in the same individual. In
contrast with the old School of ignorance, the Rational School
has the vast diversity of opinion as regards the origin and use of
the language. If there are ten branches of investigation in this
school, there are ten times ten opinions on the same subject.
The Sanskritist endeavours to trace everything to Sanskrit, the
Western to the west, the Eastern to the east, the Christian to
ancient Babylon, the Hindu to Kurukshetra, and the Tamilian,
as this lecturer is, for his part would trace with equal if not
greater success, everything to l'amil and South India.

We are certain so far that all of them cannot be wholly
correct. It is not impossible that all of them are wrong
entirely.

The Mystic School had its absolute sway for ages. KEven
the very evolutionists’ law of the survival of the fittest should
indicate, that there must be somne substantial foundation in that
school to account for its very long life. The foundation
cannot be the mere ignorance of the Indian nation. Our ancients,
who bequeathed to us perfect astronomy, musie, pharmacopaea,
philosophy, grammar, prosody and what not, are not likely to
have played an altogether idiosyncracic part for ages in their
mystic lore.

The Rational School, which claims to supersede the Mystic
School, shiould, in fairness, have first applied their criterion of
research to discern what is chaff and what is grain in the mystic
lore instead of treating it with wholesale contempt.

To discover the rationale of the Mystic was my pursuit for
nearly three decades. 1 cannot say that I have solved it entirely,
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but I have a lot of data likely to be of use to more competent
scholars for further research. The subject is a progressive one
just as any branch of mathematics, so that its advanced parts
cannot be dealt with, without going through the rudimentary

portions, which alone can be placed before this learned audience
this evening.

In dealing with the alphabet, both for ordinary and mystic
purposes, definite classification into two parts, viz. (1) Phonetics
and (2) Form, is necessary. As I wish to produce some slides
illustrating the rationality of the forms this evening, I have to
pass over the phonetics with only a few remarks. The sounds are
or rather the pronounciation is, of the Tamil alphabet minutely
and scientifically defined in all the available Tamil Grammars,
from the ancient Tholkappium down to the latest scribbles.
Those rules are not held to be obsolete, and yet all scholars from
Mahamahopadyayas down to the Per Peria Thinnai Chattambiar
CuiQuilu Fendwrs s wQuri would persist in mispronouncing
the alphabet. A fair pronunciation of the Tamil alphabet lingers
yet with the so-called illiterate Tamils in this Presidency and the
literate in the northern parts of Ceylon. The present members
of the Tamil Lexicon Committec would do more active damage
than the illitcrates, to the most scientific phonetics of Tamil, by
authoritatively recording the mispronunciations as standard in
their lexicon. Their negative virtue of omitting the translitera-
tion of the Tamil words, will be doing real good to the language.
The standardising of the mispronunciation strikes at the very
foundation, the philosophical basis of the language. Fhilosophy
apart, the system of phonetics defined in the Tamil Grammars
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is a highly scientific one, and, if these rules are not given up, we
have characters in Tamil to write any language on earth without
borrowing a single letter from elsewhere. A simpler and yet
perfectly scientific and all comprising system is inconceivable.
The grammar of the Tamil phonetic system was dealt with in
sufficient detail, demonstrating its perfection, in the Wesley
College Hall on the 23rd February 1917. In the intcrests of our
beloved language, my humble services are ever at the disposal of
earnest enjuirers.

In the alphabetic philosophy, the Tamil letters divide them-
selves into 5 classes—Panchabootha letters—viz. the three divi-
sions of the mute consonants, aederin @ ulerd, and Gueederin
—hard, medial and soft—the Prithvi, Appu and Theyu letters,

the vowels 2t are the Vayu letters and the unique Tamil letter
Ayda ¢ 13 the Akasa letter. Just as the combination of the five

elements or Panchaboothas produce the various material sub-
stances found in the universe, the correct combination of the five
elements of the Tamil phonetics, Panchabootha letters, pro-
duce all composite sounds found in any language. I do not mean
to convey, that the Tamil language uses all the possible composite
sounds out of its alphabet. Though characters are provided
in the Tamil language for all elements of articular sounds, for
certain reasons which cannot be detailed now,they limited to com-
mon use, only certain composite sounds. By standardising mispro-
nunciation, we utterly destroy the scientific utility of the system.

The Rationalistic School has, as far as this lecturer is
aware, no materials whatever in this very important branch of
language, apparently because the sounds are not inscribed any-
where. Fortunately the grammars define them.
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The forms of letters may be considered next. For philo-
sophical purposes, more than anything else, the forms of letters
are no less important than their phonetics, For the assumed
attainment of various Sidhis or acts, Mantric Chakras or amuletse
are used. In them, various combinations of letter forms are used,
and even the cutting or such other treatment to certain parts of
letters are assumed to affect adversely or beneficially the indivi-
duals with reference to whom the incantation is made. Certain
Chakras or amulets have smaller letters placed at various points
in and around a larger letter. All these show that in the Mantric
period the alphabet had definite forms and that there were also
definite conceptions and understandings as regards the forms.

The grammars, which so clearly define the pronunciation
of the letters, fail to givea description of their written form in
detail. The partial omission, far from implying the non-exis-
tence of writing at the time of those grammars, goes to prove the
contrary. The few cursory references to forms in Tholkappium
such as :—

“ gusQuery wplurp yaefly QuipsCsTrarer
“ Quiieflueay yarefl Qur@hawwe

“erar @arg Bupmaey wpCp”

“o Qug yerefl uymer &wlGw "

« yarefuleverr Qaveerr @uodiyin

“ Qapgenn oBu@Quuiysst A&Qu.”

place beyond doubt that writing was in vogue at the
time of Tholkappium, the age of which can be proved to be not
later than the 4th century B. C., distinctly prior to the time of

Asoka.
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In fact, the very first word of the very first Sutra or rule of
Tholkappium, viz. “ 7@ $Q@sar’iu@a’” means that which is writ-
ten. It isnost important to note that there is noterm in the
Tamil language based on the idea of sound to mean a letter of
the alphabet. We have only @ur# and af as the cquivalents
or other names of ep $& in Tamil. As for the word @&re» we
have no less than 31 Tamil equivalents all based upon the idea
of sound viz

Yosly, Hop, Do, Bosiy, @Quw, e.er, &g, Ford,
@9, &.pp, Qeliy, Sgre, Carppn, Bap?, Anryg, usiéd, e,
vile, ump, ugrae, utell yFe, ysow, Cuss wep, w7 pH o,
Qurf, awriiamio, aflemioty, i &),

If the various shades of meanings conveyed by the two words
@#re and S are cousidered, no evolutionist would grumble
to concede that, though the period of the language indicated by
the coming into existence of the term @#r& must be chronolo-
gically far anterior to the period when the term erepss came to
exist in the languaye, the civilization of the Tamils in the sp 55
stage must be something wonderful.

The various meanings of the word @#re iare (1) word, (2)
term, (3) phrase, (4) sentence, (5) passage, (6) declaration, (7)
assurance, (8) command, (9) maxim, (10) promise, (11) praise,
(12) paddy, and (13) toddy.

Whereas the various meanings of the word e 54 are :—
(1) letters of the alphabet, (2) writing, (3) a written letter, (4) an
entry, (5) cyphering, (6) written accounts, (7) written engagement,
(8) bond, (9) record, (10) enrolment, (11) registry, (12) delineation,
(13) engraving, (14) painting, (15) literature, (16) science, (17)
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Mystic or Mantric letters, (18) letters in Chakras or amulets and
(19) destiny, Most of these uses are now obsolete.

It cannot possibly be gainsaid that, the age of the word
e 5 % must be far anterior to Tholkappium which uses it, and-
the Tamils should have been in a high state of civilization and
had a written language long prior to the 4th century B.C., the
lowest limit of the time of I'holkappium.

More than anything else, the philosophy of the Tamils as
gleaned through Tholkappium—all literature anterior to Thol-
kappium having been unfortunately lost entirely—reveal a
perfect scientific knowledge and renders the key of the mystic
or philosophic basis of the language. The word mystic must
not be misunderstood. As the rationale of the mystic is unravell-
ed loop after loop and link after link, the word mystic looses its
mystery and begins to signify that it only engenders more subtle
laws of nature than the ordinary ones and consequently more
generic in their application.

Philosophy is the Marrow of the Tamil Grammar
and Language.

Iiven a.cursory glance of that ancient grammar Tholkap-
pium will convince that the grammatical terminology employed
in it are the identical philosophical terminology necessary for
dealing with the grammar of the phenomena of life. 1f in place of
the alphabet, words, and sentences, treated in that grammar, their
corresponding mystic equivalents in philosophy are substituted,
the Sutras or the rules of Tuolkappium expound the phenomena
of life instead of the phenomena of the Tamil language. For

instance i—
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Vowels are called 28t or @e® meaning life or soul <.e.
Jeevathma.

Mute consonants are called 21-6v or Gl meaning body i.e.
Thrimalakosa or Jata.

Syllabic consonants are called 2l Gl meaning life or
soul ensheathed in the body i. e. Jeevathma in Thrimalakosa.

Hard consonants are called eusvedemnGals meaning ombodi-
ment of arrogance ¢ e. Anavamalakosa.

Medial consonants are called @enLwenGoil embodiment of
illusion or duplicity i. e. MAyAmalakosa.

Soft consonants arc called GuvefenGuill meaning embodi-
ment of temptation ¢. e. Kamiamalakosa.

The chapter dealing with the combination of consonants is
named Yeteflowhduwed or Gaiowhfwdy meaning the illusioning of
the body ¢. e. illusioning of the Thrimalakcsa.

The chapter dealing with the combination of vowels is
named ewWicwhdws) meaning the illusioning of souls.

The chapter dealing with the phonetics f the alphabet is
named dplfwev meaning the laws of birth . e. Janana.

The various treatinents to which letters are subjected
are described as 6163 gev, hed g6v, UGFZ6h synonymous with Srishti,
Thithi and Sankira. The two letters eu and w are termed
“21 1006GLi” meaning the body that unites soul with soul, or the
form that annihilates births. The same two letters & and w
occur in Manthras where they are termed as grace and soul
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letters respectively, with the aid of which the emancipation of
soul or the annihilation of births is attained.

Verbs are called @%@ meanine Karma. ‘I'ransitive verbs
are called Mpaf%wr ¢ e. others Karma. Intransitive verbs are
called gemad%or 7. ¢. one’s own Karma. Unfinished verb is called
of%nGus 7. e. untinished Karma. Finite verbs are called
ppmaldesr or finished Karma. Symbolic verbis called g@tijeddeer
or unknown Karmma. Declarative verb is called 6gffi%va®esr or
known Karma. Affirimative verb is called 2L emun Gad%s or af8
o meaning unchangeable Karma. Verb in future tense is
called evfiismeval®sr or AkAiniakarma. Verb in present tense is
called faparevaldes or Prarathvakarma. Verb in the past tense is
called @phgarevadder or Sanchithakarma. Inflection of nouns is
called Geupmemto mecaning transformation or transmigration to
suit Karma.

Instead of swelling the instances of nomenclature of
grammatical terms to convey philosophical sense, I may quote a
few Sutras or rules of Tholkappinm in which the philosophical
import can be easily appreciated :— '

“ Qauppann sTCCudpsm dwrfr” 1 the first Sutra in,
QappoeIu~,  Hereis a noticeable coincidence with the Hindu
philosophical principle of seven different kinds of births or
transmigrations of souls, ordinarily.

daranart g Admynsdnsere

“ e dws LB g Cavd peaoin
Q1 BC srer b ' is the first Sutra in “FArFus” (which philoso-
phically signifies the rules of Karma). 'T'he philosophic meaning

of the Sutra is distinet. The Karma does not transform with
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the transaiigration of souls but remains intact and lies dormant
waiting for the proper time according as the Karma is AkAmiya
or Prarathva or Sanchitha.

Similar idea is expressed in “ Cauppmwaldu Quui yeri-
rﬁ%\)@u_”’, a Sutra in yserflue.

“ Quitier e fwgI7Carer pfaCu ” is a Sutra in tho first
chapter. Its meaning is the grammatical scuse in plain. The
philosophical import is equally apparent. Considering the souls
by themselves, there is nothing to distinguish cxcept by their
envelope, the body which asserts itself over and above the soul.
Let the consonant or Qud@ueps 5#—& represent the body of a
cuckoo and let the Vowel or soul 2 get into that body. The
resulting syllabic consonant or creature e«9i Quois is & and we
see here that it is the cuckoo that coos. I.et the consonant or
body w represent the body of a cat and let the same vowel or
soul e get into it. The resulting syllabic consonant or creature,
2497 Quod is ¢p and we see that though the vowel or soul 237 is
the same in both the cases, now it is the cat that mews.

Can the principle of the body asserting itself over the

enclosed soul or Jeevathma be better expressed than in this
Sutra “ Quildsafugltr Csrerpfanlw” ? These are not

stray instances of coincidence.
“ eref B p oy qpew guiSi sl g Buar g
QuiPu BgsRa g vadus 0658 s,”
and
“Quiydi P ppeT gumer@in
arc Sutras in the chapter yewrfwe which deals with
the rules relating to the combination of soul and soul, the
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combination of soul and body and the combination of body and
body. The philosophic import of the above two Sutras is plain.
When a soul is brought in bondage with a body in any plane of
existence, it is not in its nature to retain its individuality
and it becomes one with the body; and when the soul departs
from the body the latter reverts to its original elements.

To illustrate the coincidence of the rules relating to the
letters in the grammar with the Manthric or inystic rules pertain-

ing to the same letters in their mystic aspect, it is necessary
to quote a few instances.

“erovavr Quor il gy apudT aum HCw

(LjL_LD u@@mbu?,@:@@{ Qsrerey suemgwni.’

is the Sutra or rule for the combination of two words, the
end of the standing word—h%uGwmP—and the begiuning of
the coming word—eugGumf—being W or vowels. As a
rule of grammar it states that while the vowel-beginning of
the coming word 1ay retain its own form in the presence of
the vowel-cnding of the standing word, authorities do not
rostrain or impede the coming vowel from getting itself
into the consonants W or eu called e4 006Gl In the philo-
sophic sense the Sutra would wean that, while a coming soul or
Jeevathma or Pasu in the preseuce of a standing soul or universal
soul—Paramathma—or Pathi—is at liberty to retain its own form
and individuality, there is no restriction or impediment for the
coming soul—Jeevathma—to ensheath itself in one of the two
special bodies W and & which are called eLbuGGWL or special
bodies which can unite the coming soul or Jeevathma with the
universal or standing soul—Paramathma or Pathi. Here
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the necessity arises to explain what is meant by el 1huGGLy
in grammar as well as in mystiology, and why the two W
and eu alone out of the 18 consonants should be so called.
The term ‘el.buGGwii” is popularly taken to be synony-
mous with “ 2L euBGLL” and interpreted to mean the con-
sonant which unites the vowel-ending of the standing word
and the vowel-beginning of the coming word. When the
mystic significance of these two important lesters w and evis
considered, the additional meaning of the word *“ 2+ tbLGGL '—
2L 1o —B—Gui—a consonant which annihilates other con-
sonants (in grammar) or form that annihilates birth (in -philo-
sophy) suggests itself.

The various forms of bodies or births in which the souls
are entangled arc treated as Thrimalakosa or embodiment of
illusion and yet out of the births of Deva—godly, Nara—human,
Mruga—beast, Pakshi—bird, Keeda—worm etc., the human form
is considered the best and foremost preferable to even the
Deva forms. For instance in ThayumAanavar’s work the follow-
ing stanza may be noticed.

« grameprfiu @ pdlgafle oraf_Spdigr
eflur Bgud wifl sf g5 eor

“ @09l 519 Pwipd e E@Cwr
Co gaumCur aABCevew

“ sememrs g s mrguaar@uT PP s wp
ssare L g aflen

“ g1 ouen d Aoy QurPurenss (pBAewr®
s05H Buasprla

oL S Gl BIENLD,. ., ... c0uueeen
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The reason assigned for such high reckoning of the human
form is that, while the Deva or godly forms are merely intended
for the enjoyment of the happiness of a fleeting nature, and the
forms of beast, bird and worm are those which are defective in the
possession of the sense of god or Gnana, it is only the human form
that enables one to attain the emancipation of the soul it
ensheaths. The body in the physical existence, corresponds to
@uows or &--tbij—nute consonant in the language. Quite analogous
to the Nard or human form being specinlly distinguished out of
all Thrimalakosa the two consonants 6 and L are distinguished
in Manthric or mystic letters as those which are essential in the
incantations for obtaining the emancipation of soul—Jeevathma
wwith the aid of God’s CGirace au. It is important to point out
here that these two letters play in Manthras a part quite analog-
ous to that they play in the language as ‘ &ce0,® Quws,

The cminence of God’s Grace is described in the couplet
in Thiruvarutpayan “ 8 ne power .

“ oy mofly) Quilu sPev s .8 QCaven®ip
“ Qur el p plvudv g Curev,”

There is nothing more eminent than God’s Grace for.all
souls, just as there is nothing more eminent in this world than
the object one longs for.

That the mystic value of the letter w is the soul or Jeeva-
thma will be apparent from the couplet in the same work :—

“ dAlvva@uw duama Badr 8550
“ Quilu B8 Brd Qu s,

which the commentator explains thus:—
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“usrs sarrwrru weolpn BT supn Naann 18 pelijemis g
warrwr@u 297 &% gBmuoudr ; yaaydiser s @ufu Genflur8u
wedl et Frruare Bsrr wrSwu Sa g By,

Translation :—The evil passions denoted by the letter o,
and the obscuration denoted by the letter ®, hold themselves fast
to the souls denoted by w, and prevent the latter's emancipation.
T'hose souls, when the insuperable bondage of the three evil pas-
sions or darkness clears out, reach Siva denoted by the letter &,

Pope’s translation of the couplet is :—
“ Ma and Na prevail over the mind, thus it returns not to him,
Whenever it obtains Ci, its deeds are cancelled.”
That the mystic value of the letter eu is God's Grace, will
be clear from the couplet in the same work.

“arRumaluams e pald i@ p5Q
“wre gy meu poT v e,
which the commentator explains thus: ~ eusrowr R Ymer Fery
widu Pas@tms srlg wsio wrBu e9f% oy e s B0l
Sgw, gerduyn HYaw nCer wisE FagsBoEs &6 Bisgs B
Cuefurd JOGIT B
T'ranslation :—The God’s Grace e will introduce the soul
w to Siva &and lead to the enjoyment of emancipation. Further,
the spotless form of Siva is the same Grace eu,
Pope’s translation of the couplet is :—
“ Va will in grace give Ci and bring prosperity,
I'o such Souls this is the spotless Form which will appear.”
Thus, it will be seen, that in the mystic formula Panchak-
shara @ mwdeuw, the function of the two letters w and v is to
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bestow emancipation to eager souls—Jeevathma—in the presence
of the Universal Soul or Paramathma. I the grammar of the
combination of words the standing vowel A%vy97 corresponds
to the Paramathma and the coming vowel emwpudi to the
Jeevathma.

“oiwuBed” is defined by two Sutras quoted by
NachinArkiniar viz.

“ o L bPAwliCu wsTreusT,

“ (9349«‘;@’5651 91015&9139_/&76”&\wrrm.”

"Translation :—The syllabic consonants wand eu resulting
from the cotnbination of the coming word which has a vowel-
beginning, are called *“ 2.tocsBQuods.”

“ @ Fuyups e 1p1di 8da A en
) pAiner@ior S ap @Bl P’

Translation :(—If the end of the sfanding word and the
beginning of the coming word happeu to be 297 or vowels, the
consonants called ““ e.c.tot,@3wds * form in the combination.

The work Thiruvarutpayan B@am uwer is, no doubt,
very recent. It was written after the influence of Sanskrit, well
established itself in South India. The above two Sutras or rules
quoted by Nachinarkiniar purporting to be from a grammatical
work which was anterior to and the basis for Tholkappium,
conveying the same philosophic and ystic sense with regard
to the two letters w and eu, is worthy of special note. The
strangeness, is not so much in the meaning of the gramma-
tical rule coinciding with the philosophic and mystic rules with
regards to these two letters, but isin the construction of the
language to uniformly obey these rules.
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If the form of the letter 6u is examined, the mystic
importance attached to it will be apparent. Out of the mono-
grammic letter - which comprises & as the whole figure, 2
as the top portion and Lo as the bottomn portion placed up-side
down, if the head and taill of o are severed, the remaining letter
is 6u (see the 5th letter # on page 6.) Thus the letter v in its
form comprises the whole of the Linga or long stroke denoting
Siva, the whole of the letter 2 or Sakthi, and the mere stem or

body of b or Mala which is inseparable from the Sakthi. Accord-
ing to the mystic literature, the letter euis God’s Grace which
liberates the soul—dJeevathma—from its three cvil passions or
Mala signified by . In the form of éu, we find the coincidence
that it is the letter which is free from the main parts, the head
and tail of Lo, and yet it comprises the whole of the Siva and the
Sakthi forms. When we identify the forms of the two letters @
and & with the forms of the deities Dhakshinamoortha and Oor-
thvanatana, it will again be realised that the letter eu comprises
such of the Deities’ limbs that are free from Mala or impurity.

To quote another cxample of mystics in grammar:
in the various Manthric formule the letters b, & and e
occur. 1In the transformation of letters from the letter =,
the letter b gets one oval loop of &, the letter er gets 2 such
loops and the letter emr gets 3. The rec;ognised mystic value of
o when ic1s used as the representative of its class, is Mala or
evil passion of soul in general, but in relation to e and e, the
letter Lo denotes single Mala or evil passion, as the afesexmen-
aor— Vigninakalars are subject to, erdenotes two evil passions
or Malas, as Ysenwraevi—Pralayakalars are subject to and emr



34

denotes the three evil passions or Malas, as &aevi—Sakalars are
subject to. Thus in the mystic order, Lo is inferior to er and e to
e, in their evil functions. Thereis further the recognised inystic
principle that Mala o vanishes on the approach of grace eu.

Now coming to the grammar of language,

“ersrensupmem i waTiw Gp@Ew " is a Sutra in GuwrPSwry
in Tholkappium, meaning that b becomes short after &1, The
commentator adds,

“ @afl g garaflan 1y GV LSS am &1 106 HHST Lpa G
st I GGy @siars’ e, applying the same rule to allied
sounds it follows that b shortens after & also.

“ayrgBengujn wwsn g @ p@w’ is another Sutra in yeref
wwaBws of Tholkappium, meaning that b shortens before eu,
These two rules are combined in Pavananthi’s Nannul Sutra :

“swrm(y)a;f_m/b 610051 63T zﬂm&rz/mméz@m’@m,”

It will thus be seen that no strain is necessary to re-
cognise the 1dentity between the grammatic and the mystic rules
pertaining to the letters o, e, ewr, and 6.

Perfect system in the formation of the Tamil Language.

I wish also to bring to your notice a few points illustra-
ting the perfect system under which the Tamil language seems
to have been coustrueted.  The existence of such a systemr would
imply, that the language was constructed by the master hand of
some individual or body. This may appear to clash with the
ordinary conception of the general laws of evolution of a
language ; but a deeper consideration will show that it need not
clach, even though it is based on a perfect systemn which in this
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case happens to be a mystio-philosophic one. Treating this
language as a product, we have only to apply the laws of evolu-
tion to the producer, an individual or a body that may be.

To proceed with the present theme, a few simple cases of sys-
temin the language may be quoted. The Tamil names of
numerals may be compared with the names in other languages
not allied to Tamil. We have the series of words qerw, @reanG,
RILF), USE, uF D, O, s, Osrarerredsn @ srar
o107 G 51 @ ST BUT L0 WL ), 9o, g:?gﬁ@;mﬁr‘g)/) Y5 s 55
@grorarils 5 v 5 ®‘5/TOU.UT(@T‘1')®@GU.TU£) @oeor a0 ete. in Lainil.
In English we have e, 8 sf Gui, doemiiel, doFiced erun’,
CQaanig, Ggar do el oo cte., In Hindustani we have ad Ggr,
Fer, a1t urgsd, G8, @15 Lo, Grem, $&& ete. In the latter 2 langu-
ages, the names of numerals end in varying sounds, both vowel
and consonant, whereas in Tamil the names systematically end
in the vowel 2 except when g9 comes in when it ends in o,
We know these two letters 2 and b are the last two of the three
Pranavaic clements &, 2. and b, which represent the Universal
Soul—Pathi, the individual Soul—Pasu, and the evil passions of
the Soul—Pisa respectively.. The Universal soul—DPathi denoted
by the letter 5 cannot unquestionably be subjected to enunera-
tion. HKven the individual Soul—Pasu denoted by ., which in its
pure stateis supposed to have no tangible form, cannot be subject-
ed to enumerdtion. The abstract evil passions denoted by w
too cannot be enumerated. When the Pasu or individual Soul e
is entangled in PAsa there will be tangible forms which can be
enumerated, that is to say, when 2 gets into the Thrimalakosa
or GuiG@uapss—mute consonants—the & thus entangled is
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countable. Does then ®# o mean one 2, us$ mean ten 2 etc.?
If this is conceded, we may look for an explanation of the v end-
ing of the word guir> in the Thirumanthiram stanzas :—

“ S SalTI G LL6Y 6T F@|LD

“sapagdlarp selygaTart

“ Q%68 e Qenm@LwTd

“ gafllousBer p gareossrCen
and

“ oy ayeflev gguaer wir B9 51 e
“ oy ooy gy wruGrma g
L amdfley amiener w e T a T TS
“ 5 amdio gpea waews it
Can then the philosophic principle adopted in the forma-
tion of the Tamil names of numerals be expressed thus?
uBuaune GQuauupls Qunmorsomen
WP SN BNG R Beni_ it G
1o 1 @) Quied o ovarenaud 7 ewr b3 6fear
o7 60 @10 LT 6T 6T QPP I F 35w,

Gentlemen, you must excuse me if you think that I am
taking long flights of imagination. The comprehension of the
subjeét does require a good amount of imaginative faculty, and
yet it will not be found wasted in the study of this wonderful
language.

The cogent philosophic system is easily perceptible in the
mute consonants. They are a speciality in this language.
These sounds are irreducible to further factors. They are the

very primary bodies of sounds and are 18 in number classed
into three equal divisions of 6 hard, 6 soft and 6 medial letters,
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These mute consonants are named &crty or @ud or 2L,
—Thrimalakosa or body, and the Tamil names of their three
sub-divisions viz. w@a@m@muﬁ, @eo i@ and Queveler@iods,
are also expressive of the philosophic basis of the language, In
the Panchakshara modeuw, there are two soft letters ® and o, the
mystic values of which are Throtha or obscuration and Mala, or
evil passion respectively. Out of the threc remaining letters
Hauw, the last two eu and ware distinctly medials or @196 Qous
and these are assumed to be the letters which give cmancipation,
The letter &—chi—though one of the hard consonants in the
language, when used in the Manthra, it should he pronounced as
a triphthong with the Ayda or Thrinethra or Siva letter 6o as the
leading letter, that is o—&-—@ makes Ci. Thercfore, in the use
of the Manthra, & also becomes a medial, thus giving 3 medial
2 soft and nojhard letters in the five mystic letters.  In the lexi-
con, the proportion of Tamil words beginning with the medial,
soft and hard lesters is 1:2: 8. In anyTamil work dealing
with general topics, when the actual number of medial, soft and
hard letters are counted, 1t is seen that the medials figure
least and the hard letters figure most. Thus we see that
what is most in the Maha Manthras is the lcast in use
in the common language, and what is least in the said
Manthras is the most in the common language. DBut, even in
the common language, if picces dealing with special topics are
taken, we see how distinctly these three classes of consonants,
medial, soft and hard or MAya, KAmia and Anava letters assert
themselves as such and break their natural proportions,
We can, with mathematical precision, measure the various
degrees of Anava or arrogance expressed in pieces of work, by
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the various percentages of the hard letters or eeefenGiods found
in them.

Take for instance the stanza in ety o487 £55 UL e

in Kambarimayand, wherein RAvana addresses Jatiyu with
audacity thus :(—

“Qrliraflmsis Beap CapBort som
“Yeurli_reng @rs@t_}qa; QT WiLog Ul T
“ ol riefl Byer Qs gerenrs

“arlond 590 ger gy saeT y aowr.'’

In this, the percentage of aseden@iwows hard consonants is 53,
whereas that of both the soft and medial put together is only 47.
Where the sentiment of arrogance or Anava is of a higher

pitch, for instance in the stanza in wrddas siucwmn of Kamba-

rimdyana wherein Sugreeva challenges Vali; the percentage of
hard letters increases.

“@ug@10 Gas @Qur Qr@i s FCw e Qerer
“ pygsomsan Q51 gar wy s0ssaneE Cgrar

“ Yoo sg AT pdn 55 yFo Lis0 s LBED b

“ gg.Luan Gon s ard st QedsQsrin ssCer.”

Here the percentage of the Anava consonants evevefleris
has gone up to 64, whereas that of both the other classes of
consonants put together is only 36.

In the stanza in wrurgersiucew of Kambardmayana
wherein Rivana solicits Seetha to yield to his Kama or lust, it
willbe noticed how the KAmia consonants Queefer@wd rise

above their normal percentage and the Anava consonants or
avdaGud fall.



39

“aeseCar Darard@ 51Qear wrsriir anga) @rrare
“ mesFCsTuapsipmr e Qe mrens Csiism

“ QrgsFCrrrer gunow Al yflrd Fis

“ HosFCaramgw Corguis war_dsew wip R asr,”

In this, the KAmia or soft consonants bear a percentage of
47 whereas the hard or Anava bears only 36, and the medial still
less, viz. 17.

I have to give you, gentlemen, at least one instance to
show how,—when the sentiment expressed is holy or spiritnal,
when the aim is emancipation, when it is a pathetic appeal for
any purpose,—the medial consonants or @es:c19arih which alone

own the mystic letters of cmancipation, rise in percentage
abnormally over the other Anava and Kamia consonants,

«eripat Quani &@ p s d S migan_wr A
Q@ pZonwri

“Qu(tp AT 8 eu il F(EHLb wrlbuaandy warre
61117.1'57@67} @LJ,_QD’&)IITIL.J

“QarpaTyei &R OFTLIT S FE TR I HaIT L
LO6® D5 51 I 0 T6V

“ gpat Qurmnssgudon Cur aworfla a8 s

wrmw wseunr.”

This is a stanza in srsureducen of Kambarimayana,
wherein Garuda praises Rama pathetically, when the latter was
in a swoon. It 1is noticeable in this that the Anava or hard
consonants fall down unusually to 29%, the KAmia or soft con-
sonan*s fall still low to 13% whereas the medials or @ Ier
@uds rise up in a startling manner to 59%. According to
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Manthric or mystic rules, the letters w, 5 and euout of the 6
medials are those which have the efficacy of emancipation.
The stanza quoted is one of the 24, which carry a legend with
them, to the effect that, when these stanzas of praise were
recited by the author, Kamban, over the corpse of the snake-
bitten child at Chidambaram, the child revived. If we further
examine the stanza to which mystic cfficacy is attributed, to find
the percentage of the mystic letters u1) 7, @ out of all the medials
in it, wo find 71% to be these letters.  Again, if we strike the
percentage, not on their numerical quantity but on their measure
or ongdews, the percentage rises (o 80. It cannot be stated
that Kamban intentionally swelled such stanzas with the medials
or the mystic letters far above the normal percentage obtaining
in the common language, though the coincidence of the high
percentage of the medials and the mystic letters with the special
pathos and the mystic legend of the stanza is extremely strange.
Gentlemen, you are very likely to misunderstand e that I amn
trying to impose on you a strong conception of absolute mysticism,
but I must say an cmphatic on to it. I simply mean to
impress that a natural law impels one to use more of the
medials for expressing sentiments allied to the longing of the
soul to do away with its Mala entanglement. In applying this law
of pathos running with the sound of the consonants, it 1s neces-
sary to discern first of all whether any one class of pathos is put
on with the cloak of another. One devotee addresses his deity
for emancipation alone, but in doing so he asserts that he is
entitled to demand cmancipation. Here, the assertion, title and
demand immediately bring in the pathos of Anava or arrogance
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and the langnage accordingly calls into service the - hard
consonants eusvGeuipdg. Another devotee personates himself as &
maiden and addresses his deity as a lover. Though the avowed
object is emancipation, the pathos of KAma or lust comes in;
and the language takes in more of soft consonants. Similarly
various other shades of combinations of pathos occur in
the use of the language without infringing the above law.

At every step we find nothing but system and order in
major and minor matters alike in this language. The mute con-
sonants &, W, & etc. require a vowel beginning to pronounce them
as Ietters, and the vowel nsed is invariably @ for example @&, @,
@i ete. The Ayda letter & also requires a vowel beginning to
pronounce it, but in this case, instead of the vowel @, the letter
% is used and & pronounced as HaEeNE) or H*Cse, This
unmistakable system, which will attract any observer, is easily
traceable to the mystic rules of letters. The philosophical divison
of the Tamil letters are three, viz., Siva, Sakthi and M4ya or
Pathi, PAsu and Pasa letters. The Pathi or Siva letter is the
Ayda or Thanynilai ¢, the Pasu letters are the 12 vowels and the
Pasa letters are the 18 consonants. These are the primary or
main divisions, but each one of them is divisible into three
subsidiary parts of exactly similar classification. ‘I'hus the
Pathi letter Ayda ¢ is divisible into three parts, viz.,, Pathi ig
Pathi, Pasu in Pathi and PAsa in Pathi. In this case, the three
dots of the letter signify the three sub-classes of Ayda. The top
dot is the Pathi in Pathi, the right one the Pasu in Pathi, and
the left one is the PAsa in Pathi. The cogency of this division

will be clear, when the form of the Ayda is eventually identified
6
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as the symbol of the Thrinethra or the three eyes of Siva, and
of the three eyes, the top one is the symbol of Jothi or light, the
right one is that of Surya or sun the source of energy, and the
left one is that of Chandra or moou the source of Maya or lust.

Similarly the 12 vowels, which in the main or the primary
classification come under Sakthi or Pasu, are sub-divisible into
three parts, Pathi in Pasu, Pasu in Pasu and PAsa in Pasu. Out
of the three letters %, @, 2 in the sub-classification, 4 is the
Pathi in Pasu, © is the Pasu in Pasu and @ the PAsa in Pasu.
On a consideration of the mystic rules, the cogency of the system
of adding the vowel @ to pronounce mute consonants, and that
of adding the vowel % to pronounce the single letter Ayda o
will now be apparent. The mute consonants are in the main
classification, Mala or PAsa letters ; and when a vowel is needed
to lead them, the most suitable one is @ because it is the Mala or
Pésa vowel in the sccondary classification ; and so the consonants
are pronounced as Réae1E), @loloaiEy), @uweiey etc. For similar
reasons, when a vowel is required to pronounce the primarily
Pathi letter ¢, the Mala vowel @ cannot be chosen and the

principal Pathi vowel < is used and the Ayda letter pronounced
as .ﬂ/o%&a.ﬂ@ or J[ooo(;ba@,

Will it not be appropriate then to define these principles
thus ?

pewe Calpssiw wpary Qudawuyn

sl s Buseo puldi PariQuens

A& s1Qer Sudsrswisp
sofisPuiGu ypudi syariQuers,
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From this we can proceed to discern the system or order
underlying some of the more specific and internal structure of
the language. We have in Tamil three letters &1, @, and 2 called
&6 or demonstratives, corresponding to the Knglish expressions
that, this, and something between that and this to express the
last of which there is no single word in inglish. The vowel sound

in the waord that corresponding to the T'amil demonstrative &,
and the vowel sound @ in the word t/is corresponding to the Tamil
demonstrative @ are notcworbh‘y. lhe three demonstrative
letters are unique in Tamil. They happen to be the very three
Pathi, Pasu and Pasa letters in the sub-classification of the
main Pasu letters or vowels. QOut of these three, the vowel @
is the one which actuates the pronunciation of all the 18 mute
consonants or Mala letters. The Mala letters are represented by
b in the Pranava ¢ If we substitute w in place of @ in the
three demonstratives, we get the complete set of the Pranavaic
elements <%, 2, and Wb denoting respectively the same Pathi,
Pasu and Pisa as before. 'I'he meaning of these three demons-
tratives 1s in keeping with the philosophical conception of the
three objects viz. Pathi, Pasu and Pasa mystically denoted by
these letters. Pathi or Lord or Universal Soul is that which is
as distant to conception as it is to come in communion
with and the letter & which in mystiology denotes Pathi,
in the language as a demonstrative points to that which

is far off. PAsa'or Thrimalakosa or body is that which is at
hand, and which can be casily but falsely realised as self

and which can be pointed out as ¢his; and the letter @
which in mystiology denotes Pdsa or Thrimalakosa or body
in the language as a demonstrative means-$hat which is
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-at hand. Pasu or Jeevathma or individual soul is that, the
‘existence.of which can be easily perceived by any one unlike the
Universal Soul, and yet cannot be easily realised or pointed out
-as tangibly as the existence of the body or P4sa, and is therefore
one which in the normal conception is neither so far as the
Universal Soul nor so near as the Thrimalakosa or body
and the letter & which in mystiology denotes Pasa or in-
dividual soul,in the language as a demonstrative means the
thing which is between ¢hat and this or which is neither far nor
near. It should nct be thought that I am mystifying the Tamil
demonstratives, &, @, and &.. On the contrary my endeavour is
to de-mystify, that is to deduce the rationale of the mysticism

already eunshrouding these demonstratives. “The Sutra in
Tholkappium as regards these is:

“ Hy @’ e, -WLBCLPQZT@@&LLG ”

which Ilampooranar interprets thus: “@»9pwps0serer
UL;L.QILD@WJD’@I, au.__@;_m@;@ @ﬂu @mé&/nm.r .

Nachinarkiniyar interprets in the same way and adds a
note thus “ @waps Py arserpn Crisdu@sir @d, sy
wBuiu® Qui i ujers s s efler,”

Translation :—This (the name .6) is also a mark g dis-
hmgmshmg the domination and reason, because ($.8) signifies
the objecte which are worthy of being known.

I bave quoted both Ilampooranar and Nachinarkiniyar
'a..nd‘ gdded a translation of the latter’s note to show that the
conception of both these commentators, as regards the name of
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the demonstrative letters .6, was plunged in mysticism. - The
mysticism and importance attaching to the word &6 are not
confined to its usage in Grammar. *@nerp  Quapgss @
CGarmnPaurs” in ordinary language meauns, one who wishes to be
praiscd by others, and so &6 in this phrase means praise ; again,
F_GLGuIGET in the ordinary language means *“the image of a
deity formed in the mind at pleasure, the god appearing in
that form, as a gury, either mentally or occularly, according to
the proficiency of the worshipper.” &8 emeudad means “to form
an image of the deity in the mind, as the object of worship,
the external senses being all restrained and the attention fixed
on that only.”

The following amplified Sutra will clearly bring out the
mystio-philosophical significance of the demonstratives so far
explained :—

S G BTN peoLpis 2 n (' Sorr
& meuiy 1119,5/165’ & Fi T LON ()LD

2. G1 0D LIFaTin hgT gOUOUILT (17 FLOA Ly
wrry Gudrenus ul g, @ @F 5 prsor

<, B, & yaperyes G,

To quote one more instance: it is not impossible to
pronounce a word which has a mutc consonant as its
first letter in any language, and in fact other languages
abound in such words, expressing clevated as well as depraved
ideas. For iustance, the following words may be compared :(—
Bliss, blemish; Christ, crime; Druid, drunkard; FIriar, fret
ete. in English and Sri, Srartha; Krupa, Kroora; Prarthans,
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Prayaschitha ; Brahma, Brashta ; etc. in Sanskrit. Were the

Tamils physically incapable of pronouncing any word with a
mute consonant as the first letter? What other rational cause

compelled them to frame a rigid rule to the effect * 2.9
Quisueewer Qurfupsarar”?  The rigidity of the rule does not
stop with their own words. When they borrow from another
language a word which begins with a mute consonant, before it
is adwitted into the fold of their words, the foreigner is subjected
to a sort of Prayaschithain (purification) and a vowel is grafted as
part and parcel of the head of the foreign word, for example : —
Krupa or 65w (Sanskrit) and Kirupa or & su (Tamil) ; Mruga or
tms (Sans) and Miruga or B34 (Tamil) and so on. We know
in the phenomena of life alone that a dead body cannot lead an
organised congregation. The Tamil grammarian named his
mute consonants as dead bodies—2-—&—and the vowels as life
or soul—eu97—in the language. Unless it was his specific
intention to apply the laws of life to the language, it is hard to
account for such a ruling as “&d7 Quiwascer Qurfipserss
meaning viz. no body devoid of life can lead an -organised

congregation.

It will not be out of place here to mention, that the
principal Tamil grammars include as an important and indispens-
able chapter Qur@mefessars or the grammar of objects and
objectives which gives quite a unique feasure to the Tamil
grammars. The great importance attached by the ancient
Tamils to such inclusion of objects and objectives in the grammar
of their language, cannot but indicate that they were striving to
identify the laws of general existence with the laws of grawmmar
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of the language. Irayanar Agapporul—@epuei oy&iQ@urmer—
is a work recognised on all hands to be an ancient one, and be-
longing to the Sangam period of Tamil. The legendary ‘author
of the work is Siva, the God himself. The circumstances
piously attributed to its composition will bear quotation from
its commentator, Nakkirar, a leading Sangam poet.

“ yrEgun Yoo & saery, ‘eradar P erp s gun Q& T Qi
wrdiys girwag Qurmer@stegHer Durml L eaCp ! @Qurmard
srow QuBr@uduafier @amadup o QupdQCon’ erars Qarear
Apu, wgamr goutder Ipdpés_apr 86 Blurear, ¢ erarer Lred !
HrEpEs sapd Quilsrtipp, o esraun cyrersBowu sreaTear
ur Y sl g Bréspuren’ eer y @eva vy 5B sm 5Ll S,
epsp Qelndsypss Osup@ T s Fer 88 1 e

Translation :—The king deeply regretted and exclaimed
are not the studies of the chapter on the letters, words and pro-
gsody in grammar merely subservient to the study of the chapter
on the objects and objectives; and if we have not got this latter
chapter, the possession of the other chapters is not worth any-
thing. The bright complexioned God of AlavAi (Madura) duly
considered and pitied for the king’s sorrow, and felt that as the
sorrow was due to a craving for divine inteiligence He is bound to
remedyit. ‘I'hereupon He (the God) composed these sixty Sutras,
wrote them on, three copper plates and deposited them under
the seat.”

Nakkirar’s commentary seems to have interpolations of a
later date, and yet there is no reason to suppose that the above
legend is such an interpolation. If this legend does not serve
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any useful purpose to the historian, does it not add one more
solid piece of evidence to prove that the ancient Tamils, unlike
others, rightly or wrongly, treated the phenomena of language

to be categorically analogous to the phenomena of general exis-
tence in the universe ?

The coincidence of natural forms with the epigraphist’s
constant and the mystic's sheet-anchor ¢.

I have till now, dealt with two distinct varicties of
coincidences viz., that of the transformation of letters and that of
the structure of the language, with the Hindu mystio-philosophy.
The letters, the language, the mystics and the philosophy are all
considered as the products of man, z.e., as artificial. 1 now
proceed to demonstrate some equally strange coincidences of those
products of man with the products of nature or God, if you choose
to call so, or in other words the coincidences of that, epigraphist’s
constant and the mystic’s sheet anchor ¢, with the natural forms.
Let us commence with the human physiology our nearcst con-
cern. If we observe with a critical eye, a certain unmistakable
uniformity and rhythm in the forms of organs can be easily
perceived. Page 48 shows diagrammatically the pictures of some
of the most important human organs. The pictures are adopted
from the recognised anatomical charts. Fig. 1 is the median
sectional view of the brain. If the outline of this is traced
clock-wise, commencing from the frontal brain—the cerebrum,

thence passing round the small brain—the cerebellum, thence to
T
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the medulla oblangata and thereon along the spinal cord, the form
of a beautiful @ is obtained. Even theinner details of the section
exhibit the main outline of & in various phases. Figure 2 is an
horizontal section of the brain. This too presents, in outline as-
well as in details, the main parts of . Figure. 3 is the half
section of the spinal cord which too has a remarkable coincidence
with the main features of &.

Figure 4 shows the external and the internal human ear.
If the outline is traced clock-wise, commencing from the lobe of
the external car, thence along the edge, next through the channel
tothe inner ear, thence to the labyrinth and back and on along the
eustachian tube, another beautiful picture of @ is obtained.

Figure 5 is the longitudinal section of a human kidney.
The coincidence of its outline with the form of & is apparent.
Various other human organs, each of which performs a definite
unit function, such as the spleen, the lungs, the pancreas, sweat
glands etc., exhibit similar dehineation in their general form.
Figure 6 shows in a group the liver, the stomach and the intestines
—the trinity of digestion—cach oue of them intended to do a
definite function. The general semblance of the liver to &, and
of the stomach to & placed upside down, is noticeable. The most
remarkable concidence is in the disposition of the intestines.
This long and flexible organ measuring over 30 feet and
cowprising the small and the large intestines, is fixed to the
back wall of the body on a particular plan, though one would
think that it can be heaped up in any manner within the walls
of the abdomen. The small intestines are coiled up and placed in
a central position analogous to that of the spiral-beginning of
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the letter & The ascending colon, the transverse colon, the

descending colon, the inflexion and the rectum complete the
form of &. '

The evolutionists have established beyond dispute the
general agreement existing between the human and other animal
organs. They have further established, that the agreement is
stronger and stronger as the animal in its physiology approaches
nearer and nearer the human species. Thercfore, it only
remains for me to point out that the basic form of the organs of
all the animals including man seems to be &, the semblance
becoming more and more perfect as the animal approaches the
human species.

The coincidence does not end here. If the development
of the human embryo is traced from the time of its inception to
that of its parturition, as diagrammatically illustrated on page 53,
the gradual development and the ultimate perfection of the form
of @ cannot fail to attract the attention of anybody. Figures
1 to 6are adopted from Parker. The semblance of % becomes
more and more striking as the embryo developes. 'The head of
the 'embryo occupies the place of the spiral right loop of &, the
lower half of the body that of the left loop, and the umbilical cord
with the placenta that of the stem and the slanting stroke of
®. In Figure 1, the umbilical vesicle occupies alinost the whole
space. In Figures 2, 3 and 4, the umbilical vesicle gradually
diminishes ; in Figure 6 the cord is distinct and only the trace of
the vesicle is left ; and in the fully developed child Figure 6 the
cord and the placenta only remain.

Though the child straightens up after birth, if it lives to
old age, the disposition to revert to the original ® shape sets in
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strongly ; at first, the person simply droops, but ultimately ke
developes the perfect humpbacked @ form as illustrated in
Figure 7.

Even in embryology, the evolutionists have placed beyond
doubt that the embryonic form of all creatures is alike in the
earlier stages. [ have therefore only to say that this stereo-
typed form, so much depended upon by the evolutionists to

establish their theory, very remarkably coincides with our
wonderful s,

On page 56 the various stages of the development of foetal
membranes of a bird are diagrammatically shown. In Fig. 1, the
umbilical duct is not distinctly developed and hence the sem-
blance of the form is only partial @ In Figs. 2 and 3 the
development of the umbilical duct is more perfect and the
resemblance of the forms to & is also more perfect.

A scrics of 8 embryos viz. that of fish, salamaunder, tortoise,
chick, hog, calf, rabbit and man in three comparable stages of
developmeont are shown in pages 54 and 55. In the third or the
lowest series in the picture, the identity of the animals offer no
difficulty whatever. In the first and the second series, identifi-
oation by mere appearance is impracticable. In the first
series the agrecement of the forms of the various animals is
remarkably perfect. Their coincidence with the form of & is
equally perfect. The umbilical vesicles and the placenta are not
shown in these diagrams and hence their & form is short of the
stem and the slanting stroke.

Another interesting coincidence in these embryos is the
number of folds in their neck with the number of letters in the
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mystic formula, Panchikshara. According to Shastras, the body
is divided into six main parts called Atharas and these are sup-
posed to be dominated serially by the mystic letters § mladeuw,
In the picture of the embryo in different stages of development,
it is noticeable that the five primary folds transformm them-
selves into the very five parts of the body supposed to be

dominated by the letters modeuw.
Though the Zoologists are likely to concede that in all the

living organisms which have distinction and individuality of sex
and which multiply by sexual copulation the g form may be treated
as the basic one, they may question how that form can apply to the
unicellular organisms which multiply by mere division. Other
than the amceba, the animal cells, the congregation of which
produces the higher organisins, come under the class of unicellu-
lar organisms which multiply by division. Thercfore, this class

of life is far from being a negligible factor in existence.
If a careful study of the karyokinesisin the process of their

multiplication is made, it will be clearly seen that the successive
phases, in the formation and arrangement of the chromatin
loopé and of the nuclear spindle till the division of each cell
into two takes place, present forms in the disposition of the
chromatin fibres approaching @ more and more as the time for

the division of the cell also approaches.
Fiven in the impregnation of the ovum, a similar process

takes place, but these are too technical to deal with in any

greater detail here.
It is found in the investigation, that in all cases of

individual organic forms expressing only one sex, the simple
8
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form of @ is identifiable ; whereas in the organic forms like the
ameba and flora which possess the potentiality of both the
8eXes in one body, the superposed form of two letters @, so that
the two spiral loops of the two letters oppose each other, is
identifiable. ~There are many interesting details in the applica-

tion of the & form to the vegetable kingdom, which, to save time,
I reserve for another occasion.

In any case the inorganic world cannot be left totally
unnoticed with reference to the & forms. There are a number
of theories about the origin of plancts. Whatever may be the
points of difference in them, in the two points viz., that the sun
and the planets formed part of one mass (nebulae) and the planets
condensed and solidified themselves into their present shape and
conditions in course of time, they agree. Taking the points of
agreement as basis, it can be nathematically shown that the

primary course of every particle in a planet was a spiral, with
the sun as the starting point.

As for the ultimate individual particles of matter, the latest
researches of scientists indicate that energy units of two opposite
signs whirl one round the other in a manner similar to the
planetary motion.

Therefore, a presumption that in the inorganic world one
couple of two units describes the primary part of ¢ will not be
far-fetched.

To summarise : the complete & form is found as basis in
the organio world whenever the sex is separately expressed in
one individual : the superposed form of two letters & is found
in the organic world when the potentiality of the two sexes are
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involved in one and the same individual ; and lastly the incom-
plete form of @ is found in the inorganic world in general.

Were the Tamils cognizant of the mystio-philosophic
basis of their language?

I have quoted coincidence after coiuci’dunce which I hope
will at least puzzle the most pessimistic of the evolutionists and
oblige him to partially heed the remonstrance and to put cross
queries. My ambition is nothing mwore, and if I had cxcited
inquiry in the ficld of my rescarch I have had the fullest reward
and satisfaction for my labours.

I have given numerous details of the mystio-philosophic
basis of the language, which, while agreeing with the recorded
principles in our literature, find no direct or open mention
in any of thew. 'Therefore, I may reasonably anticipate
the pertinent question, ‘ were the Tamils ever cognizant of the
mystio-philosophic principles now pointed out to be the probable
basis of the language’, and if the answer is in the aflirmative,
‘why did not they expound the same in detail ?°

There are indelible evidences to prove their cognizance.
The great sacredness usually attached to the mystics scems to
have compelled our sages torescrve this knowledge for communi-
cation by word of mouth—Upadesa to select disciples. It is a
well-known fact that such reservation still exists amongst the
Indians. It is also an equally known fact that much of the
valuable lore of the Indians has suffered degeneration and extine-
tion thereby. An accidental demise of one Cruru before he could
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communicate to his disciple, causes an eternal gap in the line of
communication by word of mouth. However, it is a matter for
rejoicing that the language contains indestructible land marks
of this mystio-philosophy, so that we are in a position to recover
the valuable lore to a great extent.

As regards the letter &4:-—Thiyumanavar writes in his Qur
(5o eeRrésn thug :—

“yaral Qupsstrse wrRQeam
LT 550 S BTt LodeT B g R
&1 wen QauaeTnT® weveveyr B
Lt B Dy unerewuT® $
Q1SN T FBiE DI HE Db 3 Qorenn b
Carrwn g o Aour®s &5awn?
Bsfer s Buren Qrirmn s,

O BuIT s gy Cuirsruré B s Vg

In this he compares the supreme objective, in all its atbri-
butes, to the vowel & which he deseribes as the one which forins
all the other letters and yet stands different from thermn.

Again in his erasr ascwafl he writes thus :—
“ HaayIiCur Qaessuimwrer P16 pewsng ente
saelm Quer puaflure Qedia QgssrCorr ! 1

meaning :—Is therc a day when I way realise, that like the
vowel %, the Supreme Lord is the Master of all Souls, and serve
Him ?
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In the well-known work Ragyrar® s surr the letter & is
compared to Siva thus:—

“yisrnsCLt pgy Qe A8 wsrwQuren D perer Fugyes
CrrnCs.”

meaning that the Siva’s relationship with all Souls is similar
to that of the letter & which goes into every other letter.

In Thiruvarutpayan, the Lord is compared to the vowel
<& thus :(—

“ yagapir CureSar® GumiE
Asflelewp Hp& Awvps g ”

meaning that the Liord, who has no cquul, stands paramount
and all-pervading similar to the vowel 9.
Thiruvalluvar in his famous work Thirukkural, writes the

first couplet for the work under the chapter scapn argpse—
The praise of God :—

“ gyraapsy Qanp 36 st vt B
L)% & 0BT ’\",Pﬁ/’.)G(D’L/'“’@.”

which Pope translates thus:—
‘“ A as its first of letters every speech maintains ;
The ‘Primal Deity’ is First through all the world’s domains.”
From these quotations it will be clear that the best of our
sages from the ancient Thiruvalluvar down to the recent Thayu-

manavar gave unreservedly to the letter 4, all the attrihutes
they would give to the supreme god of their conception.



62

It is usual to contend that, in all these, that for the
pronunciation of anything the opening of the mouth is
essential and that opening virtually produces the & sound, is the
only point of comparison. If a proper study of the phonetics is
made, it will be seen that the mute consonants which number
three-fifths of the Tamil alphabet cannot use up for their
pronunciation the whole of the letter & at all.  This disagree-
ment will pullify the cowparison altogether, unless the sound
of & is divided into its 3 component parts due to the three
necessary wodulations called o850, redsan, and wBssv—
Srishti, Thithi, and Sankara—starting, running and stopping
of the pronunciation of the letter < which are represented
by the three Pranavic clements -, 2 and © and the last of them
viz. wis applied to the pronuunciation of the mute consonants.
As this threcfold division is indispensable to justify the compari-
son of the letter & with the Supreme God and as this sawme
threefold division leads to numerous deductions I have
drawn in my investigation, it will not be inappropriate to credit
the authors I have just now quoted with the conception of the
gencral sway of the letter &4 in the language. '

Thirumoolar, who seems to come more under the class,
Sidhars than under Sidhantis, would say that @ is sudeuw, & is
all other letters and in brief @ 1s everything in the universe.
For instance sce the following :—

“@dugy CuimsrrgmaSor QUi K w1
pougy Swrmsrsssarler u mum
POy Swimstosmarler unQGusio

2@ugy Curmargdwiaw 1psIRsEw,
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PRFTT S SN 1) B G FewaId Ly ST

warr s HanSor BFF Ford 910
9‘ T 05 PHle g 13355 o aw
REETITH G gui7 (LPFT_ (Lp ) pen
@wuarrn Fanig Faen S,
LI $ BT 0 HDh LIPIed Dit)or G o
BN 558 50850 B Sur oy
orp s SCour Qiossr pan i’ si.0 Son g1
6T P HEMEG WP G 5 D10tp k& Nl
YwHApo1 S Sougin CErF b
sraganar Qo ip 50 &Ten Nl i1 g
Faomg Qoo Qo Lp & @,&rr&&lomﬂm;@ E/r‘@j'awé\)

HYurrSFT 5FauipeavnsSm .

The Sidhanti’s 14 Shastras would also say in the same
manner that & 18 everything.  Forinstance :—

“ @66),_’7;&‘;1;“;;3 u.’réﬁgujfﬂﬁ:ﬂ Lo G T oy
o8 p& Cormang i gian,”
('Thiruvarutpayan)
Thayumanavar the latest would also say so. Lor
instance:—
“ Pmar @imiudan® e p Bt AiC s
FrasTwp MaRTNNrC s Duicr s ma(zjo@a'm&_/r
Qaurmsrawr w3 s5upEETYH Haaw Geng 1jasr®iarenflls

LTB&T s g B DutwGor wasr. 11gAaCw,”

But these are reckoned to be recent works when compared
with those of the Sangam and the pre-Sangam days. Unfortunate-
ly we have no works of those days now cxtant which deal with
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religion, and consequently we have only to seek side-lights
thrown by the extant works.

We have, however, one work Thirumurugatrupadai of
Nakkeerar, which is devoted to the praise of God Muruga and the
antiquity of which is not disputed. Inthis, naturally one cannot

expect to find an exposition of & and . But in one of the
stanzas subjoined to this work and attributed to Nakkeerar, he
seems clearly to identify the Siva’s five faces with the Muruga’s
six.
“yaprapas Carar o gpupsn Csrer pia

Qaugyrints Cgran e Cousv’sgTem pLo—0 5G5H

Qoor (51 @l I 5B S (Hmr i & g7 o

P HET @wa&@@_mmmi,\yz@&r,”
The meaning of this may be controversial but in the body of
the work, the following two lines oceur and reveal indisputably

the state of religion of South India in Sangam times,

“ wn@oah Zulex wryBapr
yigani Cauanrdl Cuirsguwlw Dur s psw.”

meaning :—One  face (i o) would deeply consider (®ié
@wQw) the sacerdotal oblations (Cawrdl) of the Anthanars or
god’s devotces (Hyssarar means god®) who never deviate (egor)
from the Manthric rules (w3 $s48) as obtained by tradition or

ancient usage (waiy),

PUSORURSTETESEp PR

" See Thiruvalluvars'-Kural.
“YpaTy LIsEMIT T p SETESIT0ENNTEN

Jpard £isflgp " wherein HST means god
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I have already quoted fromx Thiruvalluvar on page 18
“ @mm@mrre& LoTH ST @u@omm B 5
wen,» @ier S sy HBwb,’

in which wan@wryd or the Seeret Word is referred to.

In the above we have enough evidence to know that in
Sangam times (close to the vime of Christ) that Manthras (eewp
Quryd, wsF ) and sacerdotal oblations (Gawersf) existed and that
they were most piously safeguarded from exposure to the com-
mon populace. Nurmerous instances of a similar nature can be
quoted from Sangam works. Epigriphical records also confirm
the same. Forinstance wasi @ pau@Hdi@om eiip®, o Pandyan
King who ruled probably in the Lst century before Christ, owes
his name to the numerous Vedice sacrifices performed by him.

Tholkappium itself, which is recognised to be anterior to
the third or last Sangam period, records this sort of mysticism
and thus betray that the mystics were dominant in those as
much as in later times. In wrn9uw we find the Sutra

“ Bevs s Biouadl ean Qureni g
SVES LOWFHE (L F 0T & 6
@Qq Bémrenwinun Qe Bevpr Sevins
FAd» Dera@w1® spryalauanBin’

In this the combination of the five elements—DPancha-
boothas i~ plainly referred to as Maya, fully in keeping with the
mystio-philosophic import demnonstrated in this paper.

Tholkappiar winds up dpn9uwa which deals with the
origin of the alphabetic sounds, in his Sutra ;
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“ sravar Qautpd g Qaoflii_sRors g
Dgroveu warefl Duepsap aeflud D
QpoPur® @B yrypsRars g
555051p mofliens wh i sry.
wor@p Car_evsgami warngCs
woo Bau gt O F1phH g 1 DG FeOF HG b
Qui@sfl acfliiams wara) gaerH@ S ar.

Here the author Tholkappiar distinetly avows that what
he writes about the origin of the letter sounds, is that which is
outwardly or materially realisable by the ordinary people, that it
is usual in the Secret Scicnce of God (HigarT wapsCs) to
discern the internal or mystic origin of letter sounds from the

navel region of the body, and that he does not deal with this
latter in Tholkappium.

As already noticed, he names the first sub-chapter which
deals only with the number, names, forms, and classification of
letters as *‘ wrav w11y’ This very significant nomenclature is
commented upon by all commentators from Ilampooranar and
Nachinarkinar down to Arasan Shaonmuganar. It will become
too tedious if they are quoted here. It is enough to mention
here that they widely differ about its significance.

The word .zre means (1) thread, (2) carpenter’s line, (3)
a Brabwin badge, (4) a weddingbadge, (5) deliberation, (6)
literature, (7) scienoe, (8) Sacred learnivg, and (9) Vedas.
Compare.
R ST PIDT TEAAPLOVOT FI LD Bed
Qur mage @sfudiy@w,”
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where g @ means Veda. The word wesy means (1) antiquity,
(2) nature, and (3) established usage.

There is no doubt the chapter deals with ‘the established
usage’ w1y of something denoted by the word .sm&.  The com-
bination of the first 6 meaunings of the word arev with ‘ the esta-
blished usage’ o7y will give prima facie absurd results. A
combination of ‘tue established usage” with the 6th and the
Tth meanings, namely, {iterature and science, may appear to give
soine sense, but when we consider that the other chapters which
deal with words ete. will also be entitled to such appellation; we
are driven to the necessity to enquire what particular distinction
the subject of this chapter has to warrant the appellation. The
only two other meanings of the word .sre being ‘Sacred learning’
and ‘ Vedas’ we have to seek explanation in these two only.

I have endeavoured to identify @ in the natural forms;
I have shown the transformation of & into & and 9 into 6 and

I have also shown the transformation of 8 producing the various
Moola Manthras. I have further deduced from the forms of
letters the mystio-philosophic principles which are usually
recognised by Indians. If it is further possible to identify the
fortn of the Pranavaic letters & and & 1n the form of the deities
worshipped by the South Indians, the interpretation of the word
ETélonyy as the established usage of Sacred learning or Vedas will
not be objectidnable. Further, by applying the process of trans-
formation of letters it is found as already demonstrated, that the
word Efevogy is produced by the re-arrangement of the parts of 4
letters & i.e, @, the very four letters which are supposed to
have prodaced the Vedas.
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The Tamil alphabet book called eflaeug is also one which
deals with the number, names, forms and classification of letters
justwas mEreviory. I have also demonstrated that the word
afaeuy. also emanates by the transformation of 4 letters & t.e.,
@. In view also of the fact that any and every word in Tamil is
not transformable to use up all the parts of an integral number
of letters &, we have to consider these titles with great concern.
It is only when these two words retain their formn of natural
combination (@ueé) yesmidd) as Sif Feug and mEé oy they are
deducible from four letters &i; but if they undergo cbange
of letters (@amsl) Yemmiéd) in the combination as P& seug, and
Enew ooy they are not so deducible.

The well known legend relating to the imprisonment of
Brabina by Muruga who gave four knocks on Brahma's four
heads which boasted to have produced the four Vedas from four
Pranavas, secis to have an apparent bearing on the Arichuvadi
and Nulwarapu, because the Vedic and Scientific principles are
deducible from the forms and other features of the letters dealt
with under those two titles.  The title f »ary is a combination
of the two words &7 and +»av. This title is wrongly derived
by some from the first word in " 7 @u, serms, G marps,
@mGer gdwr,” found in the first page of the alphabet book similar
to the derivation of the title " @589 »g."  The word f is the
one which has the largest number of meanings in the Tamil
lexicon. In its various meanings it includes the principal Gods,
Siva, Vishnu ete., and all the principal elements and actions in
nature a knowledge of which is worth acquiring. T'herefore, the
title syflray seems to be a very comprehensive one. It seems
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to announce that the contents of the book viz. the Tamwil alphabet,
signify in their form and principle universal knowledge: The
invocation to Vindyaga in the same book viz ** gl afl 78@wis
55 & pQay, as,ﬁ(g).ismﬂ@u;mb J@,ééb‘)o‘rﬁ(fb’ji Sarw”  gvows
plainly that there are secrets (@ 78&wa) inthe forms (avf) of the
letters.  Therefore the attempt to deduee the secret signiticance
of these letters is neither o far-fetehed nor an unwarranted one.
I bave made claborate study of the mystio-philosophic signifi-
cance of the letters treated in Arvichuvadi and Nulmarapu but, I
have to reserve their exposition to another occuasion.

Now I shall close this part of the lecture by 1nviting your
attention to the picture on page 70. I am sure you will at once
say 1t 1s a huge letter . If the faint lines in the picture are
decipbered, the Dhakshanamoortha form of Siva will appear.
Of course, the picture was specially prepared so that the
outline of @ muay arrest the eye of the onlooker, and yet no
deviation has been made from the orthodox delincation of the
God’s figure. If the present day artist looks at the picture, he
would at once condemn it as inartistic, as the various limmbs are
placed in impossible positions and if one atteinpts to it in that
pose he will at once have an attack of cramp. 1 don’t mean
to say, gentlemen, that, because the tmpious man tries to imitate
God’s posture, he is punished by the Divine will- I mean only that
it is physically -impossible to sit in that posture. Probably, it
may be possible if one rehearses constantly like the circus
players. I hawealready shown sec pages 2 and 3, that by turn-
ing the stew and the slanting stroke of @ 180 degrees, the letter

forms. The stem and the slanting stroke of @ cogr'cspond to
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the left leg of God Siva. The turning of the left leg of Siva
vertically upwards is in what is called the Oorthvanatana form.

The Oorthvanatana forn is another still more impossible
posture. These two unnatural postures delineating the resting
and the acting or the potential and the kinetic forms of nature
corresponding to the letters @ and & respectively seem to have
been permanently impressed on the God’'s ficure for reference and
veneration. It is worthy of note here that the child in the
womb retains the @ form or Dhakshindmoortha form, whereas
after delivery and while lying on its back it folds up its legas in
the Oorthvanatana or - form and sucks the great toe.

In the Dhakshinamoortha or & form, Sivais supposed

to be at rest. Correspondingly in Manthras, the Pranava ¢ is used
for attaining emancipation and rest.

[n the Oorthvanatana or & form he is supposed to
perform the five functions viz. Srishti, Thithi, Sankara, Throbava
and Auugraha or creation, protection, destruetion, obscuration,
and emancipation.

.Here I wish to bring to your special notice that the outline
of the letter @ in the Dakshanamoortha leaves out the most prin-
cipal part of God’s form, the head. If you recollect now that
accordingto the Tawil grainmars the letter & (short O) should have
a dot o%er it, you will at once realise that the dot is to represent
the head of the god and see the rationale of the author or authors of
Tamil having allowed a dot over a vowel. Further, the shape of
the dot also gets determined by the picture of god. It must be a
long one, broad at top and narrow at bottom. Kthnologists
may question me whether Siva was dolichochephalous. I wish
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to meet in detail the numerous questions similar to these
that will be excited in the Rationalistic School separately.

The right hand of the God’s figure is called the Abayastha.
It can be shown that in the secondary division of the alphabet
the letter &), the first of the vowels, occupies the Abayastha and
the last letter ar, ends in the right shoulder. Next comes the
Ayda letter, the Thrinethra or the three eyes of God <, in
its corresponding position in the alphabet book, viz, after
the vowels and before the consonants. The consonants start
with & on the left shoulder and ends with e in the left hand—
Varadhistha.

The remaining consonants viz. 1, &, O, &, occupy the left
leg of Ged.  Oun the loft thigh and embraced by the left hand of
God sits Parvathi coloured dark and all the Maya letters or
consonants are on this side.

With this data it is possible to discern the various
potentialities signified by the various parts of the & formn which
seems to be generic in the universe. 1 have applied this criterion
to discern the functions of the various organs in the animal
physiology and found that the results tally startlingly well with
the results already obtained by materialistic research in the
west. It is even possible to peep at the secrets of such organs
the functions of which are yet to be ascertained by rhaterial
research. I shall close this for the present with a short address
to those concerned with the various branches of study I had to
touch in dealing with my subject viz., ‘the Tamil alphabet and
its wmystic aspect.



Address to those Concerned.

Having set forth the leading points of my research, it is
now incumbent on me to address a few words in the way of
exhortation to those concerned. To the Mystics I have to say
that my exposition has no pretention toany Divine message, and
that it isot meant to advocate any particular school of philoso-
phy such as Vedhanta, Sidhanta, Visitathuvidha or Agnosticism.
We have enough data to premise that there is an indelible
substratum of some definite system of philosophy in the structure
and the grammar of the Tamil language. A critical study of
our ancient grammar, the Tholkappium, will enable us to discover
that philosophy. I do not claim any credit for the suggestion.
Even the Sanskritists have held a similar reverential view in
regard to their grammars. To quote one instance: —In Chandogya
Upanishad, Narada says to Sanathkumdra thus :—“1T know the
Rig Veda, sir, the Yajur Veda, the SAma Veda, as the fourth the
Atharvana, as the fifth the Ithibasa Purana, the Veda of the
Vedas (grammar) ; the Pitrya; the Rasi cte.”

As far as my investigation goes, the philosophy underlying
or incorporated in the Tamil language, embraces in full the main
principles of all the six schools of Hindu philosophy including
Kapila's Sankya philosophy and Pathanjali’s Yoga philosophy
and establishes their relative position and unity. My conclusion
may be wrong but that does not lessen the interest in the subject.
Let the philosophy of the Tamil language be allicd to Islamism

or Zoroastrianism of Christianity or anything else, and yet it is a
1
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matter of great interest to discover what it is. Such a discovery
will be a valuable asset even to the historians and archaologists,
as that will add a new link to their chain. Wherever I have
quoted from any particular source for illustrating coincidences
between the details of the philosophy of the Tamil.language and
those of an existing school of philosophy, it should not be presum-
ed that I mean to guarantee similar coincidence with all the
other details of the sameschool. The particular instance quoted
only shows that that particular point is common. It is the
interest of the advocates of particular schools of philosophy to

investigate, in view to find whether the Tamil philosophy is their
own or not.

For the real lovers of the Tamil language and people, the
investigation should be of paramount interest. That able North-
Indian scholar Dutt speaks of a small band of Aryan settlers
in the Indus valley some 3,000 years ago, of their manly habits
of living without caste barriers as they exist to-day, of their
next expansion into the Gangetic valley and the aryanisation
of the aboriginal inhabitants there, of the aryanisation of the
Maharattas next, and of the aryanisation of the South-Indians
last. According to Dutt, the aryanisation of the last mentioned
took place at a period when the steel walls separating the various
castes did not exist, when the intrinsic value of each individual
practically determined his caste and when the Dravidas had a
oivilisation of their own. Even should Dutt’s description of the
aryanisation be true, the real Aryan corpus in South-India must
now be next to nothing. A cranial study of the various classes of
the South-Indians will also confirm the same. The lecturer, being
a non-Brahmin, wishes to leave nothing to be misunderstood.
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His best and tried friends are mostly Brahmins and he is a sincete
admirer of them. There is no denying the fact that the ancestors
of the present Brahmins were the most cultured among the
South-Indians at the time the said aryanisation took place and
hence got crystalised into a class revered by the people. As the
cultured sons of the common mother Tamil, is it not their
legitimate duty to own their kinsmen and to co-operate and
uplift the less lucky brethren, if they have real patriotism for
the welfare of our country? On the contrary, the general
disposition of many a Brahmin is to disown his kinship with
the rest of his Tamil brethren, to disown his very mother Tamil
and to construct an nnaginary untainted Aryan pedigree as if the
Aryan alone is heaven-born. Dutt himself complains of what
he calls patriotisin of even the western scholars who have a bias
to trace the original home of the Aryans to Babylon or near
the Baltic Sea. The few historians, archwologists, and epigra-
phists we have in South-India are all Brahmins, and we must be
proud of their erudite discourses. However, their general trend
is to assuwe that they are thewselves Aryans and not Tamils
and to take as an axiom that Tamil and Tamils owe everything
to Sanskrit. At least one of thew is explicit in his endeavour
to establish page after page and chapter after chapter, untainted
Aryan pedigree for the Brahmins and Brahmins alone among
the South-Indians. As such, he has naturally no scruples to say
that the Tamils bave nothing excellent or high which can be
claimed as their own. Whateveris bad in themw is their heritage
and whatever is good they owe to Sanskrit. In answer to Dr.
Caldwell’s observation that ‘in one department at least, that of
ethical apothegins, it is generally maintained that Sanskrit hag
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been outdone by Tamil’ the author above referred to is *“ inclined
to think that the existence of so many works on the ethics of
daily life is an indication of the low state of morality among
the early Tamils. Because it was the Dravidian whose teeth
were blunted by the eating of flesh.

Qarevioouytp Qarty CavdiiiuaGe
QuedviyBre) aper Her p wipn@
Pat 1I—117.
that required the advice,

HEmaed uosaflp Osicaran Carpod
Kur.”

Qun@érre'\)a\)‘seifgﬁsirﬁw@,

In his zeal, he has however forgotten that after all he has not
decried the greatness of Thiruvalluvar’s work, but bas run amok
amidst the Tamils generalising on the description of a no-class
Tamilian of that age. It would bave been fair if he had quoted
side by side the couplet from the same Kural.

“ gdiQerfligriSrn Cal o Qe per
2.7 Q@ s mear@emw s,

and demonstrated equally graphically the fact that the Brahmins,
the topmost class who ate the flesh of all animals in thousands
under the guise of Vedic sacrifices required this advice from a
Valluva Pariah, a no-class Tamilian. If be had avowed that
he is a Tamil of Tamils, if he had owned his unlucky mother
Tamil and yet made these observations, there will tien be at the
best the credit of confession, which too is due to a wrong
conception.
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Is not the rationalists’ motto that the past should be judged
with the aid of the present, and the uhknown should be judged
with the aid of the known? If so, we have before us the present
standing instance of aryanisation by infusion of blood. It is
only the Pariahs, the lowest, who submit themselves to be clovated
in that manner and they producc the present Avyo-Tamilian or
the Eurasian race of South-India. Kven as a matter of senti-
ment which will not be found opposed to bistory, we will do well
to consider aryanisation by culture and not by blood, and try to
retain the integrity of the Brahmin and the Non-brahmin. The
influx of the Aryan band from Central Asiainto the Indus valley
and their further migrations are not questioned. Were they
aboriginal to Central Asia? Geologists tell us, that so late as tho
end of the Tertiary epoch, the whole expanse from the Chinese
shore to the North Sea including the present Central Asia
was one ocean and that the Central Asian tableland and
the Himalayas were elevated long ages after the archaic
beds of the South-Indian Peninsula came into cxistence. That
the babitable condition of South-India dates back scveral geo-
logical ages beyond that of Central Asia and North-India can
be verified even by a layman easily by comparing the clevations
of the deltas of the Cauvery, the Krishna, the Godavery and
the Ganges above the sea level. Though the Cauvery is a
small river, the head of its delta is over 250 feet above the
sea, whereas those of the other three larger rivers range bet-
ween 36 and 60 feet, showing thereby the hoary antiquity of

the South-Indian peninsula. Zoologists and Palacontologists
tell us that, in the development of species, South-India ranks
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cleatly the first. They tell us further that the most probable
home of the homo or generic man in the world was the
submerged Tamilagam or Limuria. If terrestrial life started
go early as the Archman era in South-India under the most
congenial climatic conditions for development of species, and
went on developing without interruption by any serious geological
comwmotion down to this date, and if such life started so
late as the early Quarternary era in Central Asia under climatic
conditions not so congenial to a rapid development of species
it is hard to conceive how the Aryans sprang up there in Central
Asia indigenously. Long after the great geological commotion
at the end of the Tertiary era by which Central Asia was elevat-
cd the Quarternary man should have migrated gradually from
South-India towards Central Asia. "There was a minor commo-
tion of the oarth within historical times causing the further loss

of the Southorn peninsula into the sea and the elevation of the
Central Indian platcau.

This last commotion should have broken the continuity of
the Indian race for a very long time, during which the northern
seation developed independently their Aryan culture and the
southerns their Tamilian culture, till the northern scction moved
both towards south and west. Therefore, and on other linguistic
grounds which I wish to deal with in detail as a separate subject,
it is very likely that there was first an eflux of the South-
Indians to Central Asia before the unquestionable influx of that
section back to the south. If this efux be accepted, the

nuwerous differences between the various migration theories can
be easily raconciled.
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The historical fact that anterior to Sankarfchiria.
Raménuja, Meykandadéva and others, that is anterior to the
9th century A.D., no Tamil work on philosophy proper is
forthcoming, cannot be denied; but if the philosophy under-
lying the structure of the language itself as revealed by
Tholkappium, a work anterior to Kapila’s Sankya philosophy
and to Pathanjali’s Yoga philosophy, is appreciated, one could
casily see that what we now have as the Tamil litevature is only
that which belongs ‘to the Dark age of Tamil’, whereas the
recal Augustan age of Tamil should have been anterior to
Tholkappium.

The rationalists cannot but admit that the first grammar
of any language must be chronologically posterior to its litera-
ture. The grammar and literature then continue to act and
react continuously on each other, till a stable equilibrium of the
language is reached and the language itself is systernatised and
made strictly subject to its grammar. Such a fixity of conditions
we find in the Tholkappium. The most remarkable part of it is
that philosophy and natural sciences are symbolised in the very
alphabet and the structure of the language. Did Sanskrit
itself attain such fixity at the time of Tholkappium ? I hope
the rationalists will not object to admit that Tholkappium is
anterior to Panineeyam. How much of Tamil literature of all
kinds including‘ philosophic and scientific works should have
existed and how many stages of grammars should have existed
before Tholkappium to justify the existence of this perfect
grammar ? Can any one say with any shadow of reason that
the Sanskritist brought his culture, made the Tamil grammar
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out of i, and foisted it on the already existing Tamil language.
Tholkappiar was a Tamil Anthanan no doubt, but even granting
he was an Aryan Brahmin, all his Sanskrit culture could have
helped him only to analyse intelligently the Tamil language as
it existed. Its condition as it existed and as recorded in Thol-
kappium shows that it was in a wonderfully perfect state.
Therefore, instead of bemoaning deeply for the irretrievable loss
of our most valuable treasures anterior to Tholkappium in the
merciless Indian Ocean, is it proper for a Tamil Anthanar to
make, incomplete statements such as:—* it is extremely doubt-
ful whether Tamil literature would be as extensive as its Sanskrit
compeer’ :—and “ original works in Tamil arec not very many
and they can be counted on one’s finger’s ends,” and thus give
a wrong hue to the status of the language ?

We are proud to sce that Dutt, who is impartial, recorded
boldly in his monumental work, * the ancient civilization ot
India,” that Panini's Sanskrit grammar is the best in the world.

In what ccstacy would he have been if he had only known
Tholkappium and the Tawil language ?

I have to point out here that, to appreciate the real merit
of Tholkappium and Kural, or to draw any bistorical inferences
from them, one should read the texts without the commentaries.
All the commentators, belonged to an epoch at least 1200 to 1500
years after the authors of the works themselves lived, and were
fully iinbued with the latest Sanskritist influence and had no
acumen for historical research. 'I'hey let in a flood of matter
extraneous to the texts, which can only give us an insight into
the history of the titues in which the commentators lived,
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It is often contended that Sanskrit, as an inflectional lan-
guage, is superior to Tamil, an agglutinative one. This com-
parison of two dissimilar things is fallacious. If thése two
languages should be compared, some common points must be
chosen for comparison. At least in one point viz., stability, this
language cannot be excelled by the other. While this can claim
at least contemporaniety with Sanskrit in their youth, it can
claim to its credit stability and everlasting life. If its aggluti-
native structure gave it its strength and unchanging youth, let
us be content with it. As regards its agglutinative character, I
have to add as the result of my researches that it is not only
agglutinative in the formation of its words but is so to its very
core. My demonstration of the transformation of the letter <
to produce the otherletters of the alphabet would have convinced
you also, at the same time, that the letter forms themselves are
agglutinative. My demonstration of the philosophy of the letters
and the language recognising the triple elements and their com-
bination in various proportions as the phenomena of the visible
or the materially realisable universe, would also have shown that
the underlying philosopby of the language too is agglutinative.
The philosophy of the language, as I have said before, embraces
the main principles of all the six schools of Hindu philosophy.
It only recognises Vedantisin as the ultimate condition, just
beyond the pale of the material universe.

It is necessary to touch, though briefly, the social institution
of the Tamils as revealed by our grammar. Dutt has to deduce
a series of inferences from the Vedic and other Sanskrit litera-

ture as regards the state of society at the various epochs in
11 .
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Northern-India, whereas we have in Tholkappium the bulk of
bhe text describing directly the state of society and castes in
Southern-India so that we have no need to stand on mere in-
ferences. It gives five territorial divisions such as GA&®
—hilly, w@sb—plain, gpa% between the first two @siige
—sea shore wr@v—water less waste and four professional
castes such as Sysgawi—the pious, #7¢i—the rulers, aeshsi
—the traders, and Gaverr ori—the agriculturists. Scholars sum-
marily dispose of the four fold professional classification of the
South-Indians by saying that it is an adoption from the Aryans
and that only the five-fold territorial classification is indigenous
to the South-Indians. Whether the ancient South-Indians
adopted it from the Aryans or that the Aryans or Northern-
Indians adopted the same from the South-Indians, developed it
in a fanatical manner like the Moplahs and their Islamism and
re-imposed the same on the South-Indians later on, is not a
matter past controversy at all. Let that stand apart, but it is
essential here to mention that Tholkappium does not at all deal
with the four-fold professional classification as categorically
_different from and unconnected with the five-fold territorial
distinction. The four-fold professional classification is used
invariably by Tholkappiar in conjunction with the five-fold terri-
torial division for standardising the numerous e psar or themes
in his Qur@orSsrow or the grammar of oljects and objectives
which forms in fact the bulk of Tholkappium. 1If the four-fold
classification were to be expunged from Tholkappium as
exotic, the whole of Gurgser B&10p mugt vanish, He further
places the four-fold professional classification under iy or
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established usage. Therefore, if this was adopted from the North-
Indians at all, it should have been long prior to Tholkappium.
An enquiry into the probable date of adoption will lead to
interesting anomalies for the historians to solve. If wo read the
text omitting Nachinarkiniar and other commmentators for reasons
already stated, we see that a transmutable, plastic and barrier-
less professional distinction is all that is in T'holkappium. The
Tholkappiar’s fourth class, Vellalab, the noble heritage of a
nation in the words of Thiruvalluvar, can never at all be idensified
with the degraded North-Indian fourth class Sudra of any age.
The cultured or the competent scction of the Vellalahs can
even enter into vocations allotted to the upper three classes.
A caste system necarest to this can only be found in
Dutt’s Rig-Vedic castes. Manu's cowpound castes cannot be
gleaned the least in Tholkappium. Did then the adoption of
the four-fold classification take place in the Vedic epoch itself ?
Rig Veda krows v:ery little beyond the Indus valley. 1f the
adoption took place in the Vedic age, did the T'amils possess per-
fect literature, grammar, philosophy together with the art of
writing in the Vedic age, when the North-Indians ownced nothing
of that sort? To avoid dilation, I would answer this question
by simply exhorting the historians, and archaeologists to study
the text of Tholkappium divesting it of the commentaries and
divesting themselves of prejudices, and I assure them that they
will never have to regret the labour.

Whatever may be said about the inferences drawn by the
Epigraphists from the valuable heaps of materials they have



84

collected from stone inscriptions and copper plates, the materials
themselves cannot be passed over without any attempt to
reconcile them with the principles inculcated in this paper.
This part of the subject cannot be summarily disposed of and it
needs another lengthy discourse, but at least to announce my
cognizance of this ‘ Ass’s bridge’ over which alone my subject
must pass, I wish to mention a few important points pertaining
to epigraphy here.

‘Other than Asoka’s Pali edicts of the 3rd century B.C., we
have got a good pumber of what are called Vatteluthu records
on stone and plates. As far as I am aware, they all date after
the Pallava occupation of Thondai-mandalamn. They cover a
period of about 3 centuries from the 8th to the 11th centuries
A.D. The latest of them agree more with the present form of
the Tamil alpbabet and the carliest differ most. These lead
to a natural and simple inference that the present form cvolv-
ed out of the Vattelutbu, and this is the,view held by most
of the epigraphists. T'he epigraphists are, however, a little bother-
ed by the cxistence of Tholkappium, which clearly signifies that
there was writing before it was composed in or beforc the 4th
century B. C. 'T'hc early European scholars who investigated
the subject with the meagre materials they then bad, believed
that there was no Tamil literature before the 8th century A. D.
With the present materials, they cannot fix a date later than the
1st century A. D. to Thiruvalluvar’s Kural, and they must recog-
nise that 'holkappium was anterior to Kural. Thus-they are
driven to the indispensable necessity to bridge the tremendous
gap of over 1000 years between Tholkappium and the earliest
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known Vatteluthu. One erudite scholar has attempted to iden-
tify the Vetteluthu as the script of the Tholkappium period,
depending mostly on Nachinarkiniyar’s commentary. Asalready
noticed more than once, this latter lived after the use of the
Vatteluthu was given up practically, and so he was under a worse
category than we now are in, as he had no acumen for historical
research at all. Another learned scholar has endeavoured to
trace the cvolution of the Tamil alpbabet from the Asoka’s
Pali script itself to Vatteluthu and thence to the present form of
the alphabet. The Huropean scholars will have no scruples
whatever to give up their Phoenician and Chaldean theories when
the religio-philosophic import of the forms and the language is
made known to them, as they are all agreed to concede indigenous
origin to anything which has a religious ilport attached to it.
Therefore, the local Vatteluthu theories alone bave to be met.
If the text of Tholkappiuwm is read without the cowmmentary,
there is absolutely nothing to convect the Vattcluthu with it.
Between Tholkapptuin and this date, we have a chasm of at

least 25 centuries to bridge across to get at the eflayga; or the
written form of the alphabet. The Vatteluthu is a forcign made

bridge of a very short span of about three centuries. Any
endeavour to cross this wide chasm with the aid of the Vatte-
luthu bridge, which can barcly cover less than an eighth of the
expanse, will be a feat more remarkable than the legendary
Hanuman's leap across the sea. Still the existence of Vatteluthu
must be explained.

The art of inscription on stonc and plates seewm, to be entirely
exotic to South-India. It was introduced by the Pallavas
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who were Sanskritists and who were ignorant of the Tamil
language. The inscriptions examined by me show two distinct
features. One set of them can be discerned to be inscriptions to
dictation made by Pallava workmen who knew more of Pali
than Tamil. Another set is discernible to be inscriptions
made by Pallava workmen who knew no Tamil whatever, but only
copied from palm leaf scripts. It is not at all true to say that the
present form of the Tamil alphabet did not exist in the earlier ins-
criptions. The present form of almost all the vowels and conson-
ants with only the reasonable modulations due to handwriting are
found from the earliest to the latest of the inscriptions mixed up
with pure and modified Pali characters with the only difference
that the mumber of letters which agree with the present forms and
which are found in the earliest inscriptions is very small, and that
the number increasesin the later inscriptions. Thus the question
reduces itself to one of tracing out not the evolution of the form
of lettors, but of tracing the evolution of the Hercentage ranging
from nil to cent. per cent. of letters of the présent form in the
inscriptions. Or, in other words, the problem is one of the

evolution of the foreigner’s writing of the already fixed forms of
the Tamil alpbabet.

Letters such as & for which Pali had no forms, and letters
like @ for which Pali had almost similar forms, did not suffer
misproduction by the foreigner very much, but the other
Tamil letters for which Pali had definite but different forms
had a miserable fate. In the earlier inscriptions, these letters
were represented mostly by the Pali forms .and scarcely
by the correct Tamil forms. Later on the Pali characters
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themselves degenerated by their association with the more
extensive Tamil, and eventually the Tamil characters prevailed
ousting the Pali altogether, quite similar to the absorption
of the conquerors, Normans by the more numerous Anglo-
Saxons in England. In fact, the conquerors, Pallavas themselves,
were similarly absorbed so that they went out of existence here.
The foreigner whois obliged to handle the local language, learns
earlier to speak than to read and write that language, and his
natural tendency is to transliterate the local language in his
own characters. My suggestion may appear to be strange, simply
because it is put forth for the first time. I myself caught the
first idea from a humorous incident in our feeding choultry,
where the persons fed had to write down remarks as to the treat-
ment they received from the staff and to the quality of food
they were served with. One Telugu man who knew morc Telugu
than Tamil left ar »musing Tamil record in the choultry book
the transliteration ~ which in English is, ‘ Paruppu chéra
bhiga irundudu. Payasamm morkolambukoodd nasd irundudu.

Chaththarathu ayyiru romba nallavuru’. This was written
in Telugu characters intermixed with Tamil. Fven these
Tamil characters at first sight appeared in style to be Telugu,
but on scrutiny were found to be Tamil. I felt that wo
were rewarded for the charities straight off by giving us

the clue for solving the Vatteluthu puzsle. If this solution is
correct, it will be more appropriate to call it Tamil Ketteluthu—
&8 s D _1psm instead of 1'amil Vatteiuthu, 1 experiment.
ed thereon on this basis, in view to reproduce the Vatteluthu-
evolution of about 3 centuries in a miniature of 3 weeks, by
obtaining day by day the writing of a few persons, who knew no



Tamil to start with and who were coached up with Tamil writ-
ing day by day during the experiment. The result of the experi-
ment is very interesting. I have a lot of other data too obtained
in the course of 1ny investigation all of which I would like to
include in a separate paper.

The linking of the DakshanAmoortha and the Oorthvana-
tana forms of Siva with the mystio-philosophy of the antic
Tamil may appear to be an anachronism to the historian.
If these are historically later forms, is it not reasonable
to deduce that these personifications were evolved out of the
abstract mystio-philosophy of the letters and the language ?
In fact, the innumerable forms of ceremonials and rituals,
social customs and manners, the designs of dwelling houses,
schools, choultries, temples etc., the location of various
deities in temples, the various Pradakshanas and Apprada-
kshanas preseribed in worship, the disposition of various dishes
on a leaf for eating, the ode of sitting and eating, the
various forms of Namaskaras of males and females, the obser-
vations of widowhood, the forms of reception in feasts and
funerals, the forms of Deeparathanis, the use of various colours
for various cerewmonials, the Rechaka, Pooraka, and Kumbaka
respiratory exercises in Yogic practice, the use of ayda oo,
Vowel e-37 and consonant @wds Jetters and the use of <, 2 and
o for the yogic practice, the forms of Yogic postures called
Achands, the adjustment of the limbs of corpses before rigour
mortis sets in in a particular form and planting Linga stones
over the buried corpses, and every otherminute detail in the
da.ily life of Southern-India for which strict rules are prescribed,
are not emperic and irrational as they were believed to be.
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One and all of them are uniformly, cogently and most rationally
based on the Tamil forms and their philosophy, with an
intelligence that surpasses human conception. To desocribe
them in detail and to explain their scientific truths will cover
many treatises. It is my desire and anxiety to render my jottings
in a readable form when circumstances permit. If the historian
thinks that the above forms and rules are later developments,
it is still better proof of the existence of the mystio-philosophy in
the letters and the language which alone and nothing else can
cogently, uniformly and rationally account for the evolution of
these forms and rules of South-Indian life. Nachinarkiniar,
who belonged to the 11th or the 12th century A. D. believed in
the mystio-philosophy of the Tamil letters. In his commentary
of the 1st Sutra of Tholkappium, he writes *“ @up . sa#renwiujin
ay.a(b BFE 2 W17 5,50 TSN aLouTew a@ﬁui ram® eavpsBer
mea,ning that beeanse the form and the nature of letters should
not be revealed tofs the author has not dealt with them here.

Again under the Sutra  GCudiefluss wsrQwrB@w g’
Naghinarkiniar writes “ gsopsa” crerguu@Gpmiar  yaswr@u
(P SWLL TP S PEF VMR K FZELTY P pa@Bu psdim
S5 LS WIGHUE)T Lo & AW eur Py GUE, 565 AT 6T (Lp & B
saafla ysrernelner wiler Quars & Au arpmgun 1Spprevsars
onb onriF. @I Bamaning 56 nLLGh Fhp & Serrdpp.”

The religio-philosophic nature so clearly attributed here by
NachinArkiniar to the letters is worthy of note.

The last and yet not the least exhortation is to all learned
scholars, who value knowledge, to favour me with their criticism
and suggestions on the subject. It is by wide criticism that any
research can be perfected. Criticism may be in good spirit or

13
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otherwise and yet it will invariably benefit the research, while
one in good spirit will elevate the critic as well. For instance,
one of the Madura Sangappulavars—our pillars of the Tamil
language—who happened to be a Tamil Anthanar, confronted
me seriously with the question: “ How could Tamil boast of all
this philosophy which evolves out of the Pranava while the
Pranava itself is not its own, because, according to the Tamil
grammars &sr 2.&rw @ar&rs wr@w or K+2 will make eor and
80 (probably algebraically) #+e.+t will make ger and not zw,”

I may suggest one more Sutra which is similarly opposed to
my mystics :—yas esrweTarusHranC., far s o7 CrarCo,
and another algebraical equation of letters viz. Hy+2-= gor=gyav,
Therefore 2.=ev,

The emanation of such a criticism from an avowed pillar of
Tamil, appears incongruous ; but it is an unquestionably intelli-
gent and learned one and is most useful for my research. I do
not propose to answer it here and prolong fixrbher. Individual
human knowledge can never be perfect and so irrespective of all
care and industry I have bestowed, errors in details are likely
to have crept in, particularly because this paper was got ready at a
very short notice, though the foundation of the subject is a very
strong one. This paper will suggest numerous questions and
most of these will be the very questions that occurred to me in
my researches, for, the process of research itself is raising
questions and findling solutions. As this paper is too brief for
the vastness of the subject, numerous points had to be left without
mention. The interwoven nature of the subject militates against
piecemeal treatment of individual questions. I have, therefore, to
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earnestly solicit my learned readers tokindly communicate to me
the various queries and suggestions that occur to them which I
shall acknowledge individually and embody en masse in hnother
paper. I close this discourse wishing prosperity for the Tamil
language, the Tamil people and the Tamil land with which, I
hope, all my hearers and readers will heartily join, and remin-
ding you of the Universal Letter,

THE MODERN PRINTING WORES, MOUNT ROAD, MADRAS.









